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Abstract. — The cult of the goddess Fortuna has been attested on the territory of Roman provinces in the Central Balkans with

numerous votive monuments, sculptures, votive reliefs, statuettes and on glyptics. The goddess was particularly popular among

the army, but also venerated by administrative personnel, merchants, freedmen, slaves and women. The epithets of the goddess

imply that she was honoured by her devotees as in other Roman provinces — mainly as the goddess of good luck and chance,

but also as the protectress of transport, business, routes and perhaps in bathing facilities. Fortuna was usually worshipped alone,

but her pairing with the Egyptian goddess Isis as the syncretistic deity Isis-Fortuna and her relationship with Genii, are confirmed

in different Central Balkans localities. The goddess Fortuna’s sanctuaries can be presumed in the vicinity of Ulpiana, Nis,
near Kumanovo and probably in Viminacium, while her cult lasted from the 2% to the last decades of the 3™ century.

Key words. — Fortuna, Central Balkans, Roman army, temples

he cults of different Roman, Greek and Orien-

tal deities in the territory of Roman provinces

of the Central Balkans have attracted the atten-
tion of scholars in the past, yet the cult of one of the
most prominent goddesses in Roman religion, litera-
ture and art, the goddess Fortuna, without any reason
remained marginalised. The paradox is even greater
considering that the goddess’s cult has been widely
attested epigraphically and archaeologically in almost
all parts of the territory, except those in the west, thus
confirming her importance and popularity among dif-
ferent social groups in the mentioned territory until
the end of Antiquity.

The cult of the goddess Fortuna was one of the
most popular cults in the Roman Empire, particularly in
the period of the height of its power, primarily because
of the goddess’s symbolism and wide inferences — in
the earliest period she was venerated as the goddess
of agriculture and fertility,! but also associated with
military victory, as is implied with her earliest pres-
entations from a mirror and a cista from Praenesta.?
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The goddess was also connected with the oracles
(Fortuna Primigenia)® and was regarded as a protec-
tress of individuals, magistrates, foreigners, freedmen,

I Champeaux 1982, 80-140. In Hellenistic period, goddess
Fortuna was equalled with Greek goddess Tyche and borrowing
different attributes characteristic for different deities, she soon be-
came a very popular goddess, primarily among the Roman plebs.
The oldest evidence about the goddess Fortuna are known from
Latium and Campania and are all in Latin language, which suggests
that she was associated with the diffusion of the Latin language in
the opinion of D. Miano, Miano 2018, 73, 157.

2 The earliest testimony of Fortuna’s cult in Italy is presented
by an engraved mirror found at Colombella, the main necropolis of
Praeneste — on the mirror, lacchus’ triumph is presented and the
goddess is shown embracing Minerva. The mirror probably dates
from the first half of the 4 century BC. Another object on which
Fortuna is presented is a cista discovered in Praenesta, dated around
300 BC, with Fortuna holding a thyrsus, Ibid, 18-21.

3 D. A. Arya suggests that the cult of goddess Fortuna Primi-
genia probably originates from the 413" century BC in Praeneste,
when the cult of Tyche became known to the Greek West, Arya 2002,
62; Miano 2018, 38—40.
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slaves and different professional associations (colle-
gia) of butchers, blacksmiths, workers, singers, flute
players, etc.* The earliest appearance of the goddess’s
cult at Praeneste marked the city as her most impor-
tant cult centre, attested with more epigraphic evi-
dence about the deity from Praeneste than from any
other city in Roman Empire, including Rome.’ In
Rome, the goddess’s cult was strongly connected to
King Servius Tullius, with him honouring the goddess
and founding several temples dedicated to her in the
middle of the 6 century BC.° Fortuna shared her fes-
tival day, 11t June, with Mater Matuta and, during
the ceremonial procession in the honour of Fortuna,
her devotees carried her statue along the river to the
ceremonial bath and back to her temple. The close
connection between Fortuna and the plebs in Rome
(who founded all temples of Fortuna Publica in the
Republican period) was formed during the Republi-
can period and continued in the Imperial times.” Due
to different aspects and dimensions under which the
goddess was venerated, she became an important deity
for communities in various contexts (urban, military,
domestic, etc.). Many different epithets of the goddess®
refer to the multiple dimensions she had for different
social groups, implying her benevolent but also capri-
cious nature (Fortuna Bona, Fortuna Mala, Fortuna
Dubia, Fortuna Stabilis, Fortuna Obsequens, etc.)’ —
Fortuna Muliebris was clearly a protectress of women,
fertility, children, etc.,!® Fortuna Virgilis (Virgo) was
associated with young girls, the rites of passage to
their adulthood (their sexual maturity), Fortuna Virilis
was related to women’s sexuality, Fortuna Barbata
supervised young male adults and men, Fortuna
Equestris protected the equites and the cavalry as a
military unit, etc.!! In later periods, the goddess was
venerated as the protectress of transportation, trade,
commerce, sea-routes and as the deity of good luck
and chance. The canonized image of the goddess For-
tuna presented a mature woman standing or seated,
with a veil, diadem, mural crown, polos or stefane
(like a tiara) on her head and holding a cornucopia,
rudder, globe, patera, etc. in her hands.!? The attribute
of a cornucopia became a regular attribute in Fortuna’s
iconography from the 2"d century BC,!3 although it
was already a standard symbol of different Greek (for
example, Tyche) and Italian deities, but also of Isis, the
Egyptian goddess.!# The first representations of For-
tuna with a rudder, a symbol of commerce and ship-
ping, date from the 1 century BC, !> while the first
images of the goddess with a ball, sphere or globe
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(symbolising the goddess’s fickle mood and power
over the world and its fate) are known from the period
of Vespasian’s reign.!® The association of the Egyp-
tian goddess Isis with Fortuna happened began in the
2nd century BC, through Alexandrian traders who
travelled to Puteoli, Praeneste, Pompeii and thus in-
troduced the cult of Isis in Rome, but also through the
Roman presence in the Greek East.!” Although the
dedications to Isis-Tyche exist (but are rare and of a
later date),'® the Romans did not acknowledge the
term “Isis-Fortuna”, which is a modern creation and
there is no known dedication to “Isis-Fortuna”.!” The
syncretism between the two goddesses did not take
place before the late 1% century BC and, judging by the
finds, it is characteristic only for the Imperial period.2°
Particularly popular in Pompeii, the syncretistic deity
Isis-Fortuna, was respected not only because of the
protection over a person or a family, but also because
both goddesses were associated with the sea, trade and
commerce, which made Isis-Fortuna the protectress
of business and successful business ventures. The
close connection with the goddess Nemesis, probably
established in the Hellenistic era, but certainly proven
during the Imperial period, is evident not only in mu-

4 Miano 2018, 36.

5 Tbid, 14; The main cult centres of Fortuna in Ttaly were
Praeneste, Rome and Antium, Arya 2002, 40.

© Miano 2018, 77-86.

7 Tbid, 199-200.

8 For the epithets of the goddess Fortuna see Kajanto 1981,
1983, 1988.

9 Arya 2002, 59.

10 However, the goddess Fortuna Muliebris was not only con-

nected to women, because the dedications from men to the goddess
also exist, Miano 2018, 126.

1 Tbid, 128-131, 198.

12" Arya 2002, 68 etc.

13 Rausa 1997, 126, num. 3; Champeaux 1982, 43; Lichocka
1997, 32-34.

14 The cornucopia, a symbol of plenty, fertility, abundance,
food, etc., was quite an appropriate attribute for both Tyche and
Fortuna because of their similar symbolism, Arya 2002, 73.

15 On the reverse of late Republican coins of Publius Sepullius
Macer (from 44 BC), where Fortuna is presented holding a rudder
and cornucopia (later also on the coins of Marcus Antoninus from
41 BC and of Tiberius Sempronius Gracchus from 40 BC), Lichocka
1997, 147-149.

16 Tbid, Fig. 177; Rausa 1997, 131, num. 3b.

17" Arya 2002, 242.

18 Kajanto 1981, 502

19" Arya 2002, 54, ft. 148.

20 Tbid, 247.
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tual attributes like the wheel, but also in the same
roles, like the role of city goddess.?!

In the Roman provinces of the Central Balkans,
the cult of the goddess Fortuna has been attested with
seven epigraphic monuments and an impressive num-
ber of sculptures, statues, relief presentations, bronze
statuettes and gems with the image of the goddess. All
epigraphic monuments are dedicated to the goddess
Fortuna alone, without or with an epithet of which
some usually accompany the deity’s name in other
parts of the Roman Empire, while other epithets are
confirmed only in the epigraphic monuments dedicated
to Fortuna from Roman Central Balkan localities,
which will be discussed later.

The first votive monument dedicated to the goddess
Fortuna and the only one discovered in the northern
parts of the territory was found in Colonia Ratiaria
(Archar).?2 The monument is dedicated to Fortuna
without an epithet and the dedicator is Gaius Luccius
Capito, who was a soldier of the legion VII Claudia.
His gentile name, Luccius, is very frequent in Italy
and other provinces like Spain, Gallia Narbonensis,
Dalmatia, etc., while his cognomen Capito is more
seldom attested, mostly again in Italy.?? In the territory
of the Central Balkans, the cognomen Capito is con-
firmed only once more, on a rectangular plate found in
the locality of Drmno, Viminacium.2* Unfortunately,
the reason for Gaius Luccius Capito to make a dedica-
tion to the goddess Fortuna is not stated in his dedica-
tion, but it can be presumed that it was general thanks
for the luck in the life of a soldier, to the goddess who
protected him in the battlefield and from all other
dangers that Gaius Luccius Capito was exposed to
during his army service.

The second votive monument dedicated to Dea
Fortuna was discovered in 1899, in the Ni§ fortress.2
Since the text of the now lost monument was quite
damaged by atmospheric conditions, its restoration
can point to either one dedicant Elius (Aelius) Flavius
Restutus or three dedicators by the names of Elius,
Flavius and Restutus. However, what can be said with
certainty is that the monument was erected for the
health of the emperors Elagabalus and Alexander
Severus in 221, judging by the names of the consuls
Gratus and Seleucus.2® As Fortuna’s epithet, Dea began
to be very frequently used in Germania and Britannia
in the late 2™ century,?” while the closest geographic
analogy can be found in a votive monument from Sir-
mium, also dedicated to Dea Fortuna.?® The name
Restutus (deriving from Restitutus) is known primarily
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in the western Empire and in provinces of Noricum,
Pannonia and Dalmatia.2’ The monument is possibly
erected by the order3? of the priest Aurelius Dexter,
whose name Dexter is also attested on monuments from
Singidunum, Cair (Kostolac) and Ara¢inovo (east of
Scupi). Aurelius Dexter was probably the priest of
Fortuna in her sanctuary located in Naissus (Nis).3!
Due to the names of the consuls, the votive altar from
Nis can be precisely dated to 221.

The third votive monument dedicated to Fortuna
Domina was found in the village of Ciflak, near Oraho-
vac (Ulpiana).3? It was erected by Aurelius Cassinus,

21 In Carnuntum, and perhaps Ephesos, Fortuna of the city
was worshiped at the amphitheatre together with Nemesis, Hornum
1993, 20, 25-26, 41.

22 The votive monument dedicated to the goddess Fortuna was
discovered in Archar (Ratiaria). The text of the inscription reads: C
(aius) Luccius / Capito / mil (es) leg (ionis) / VII Cl (audiae) opt (io)
/ Fortun / ae v (otum) s (olvit) | (ibens) m (erito), AE 2010, 1392.

23 The gentile name Luccius; Luccius is most frequently atte-
sted in Italy, Spain, Gallia Narbonensis, Dalmatia, Gallia Belgica,
Pannonia, Moesia Inferior, Gallia Lugdunensis and Roman Britain,
Boskovi¢-Robert 2016, 49, ft. 317. As for the cognomen Capito, it
is attested in Italy, Spain, Britain etc., Dean 1916, 77, 150.

24 On a rectangular limestone plaque found in Drmno, Vimi-
nacium, a libertus Publius Aelius Capito is mentioned, /MS 11,
140-141, num. 127.

25 The votive monument dedicated to Dea Fortuna (dim.
0,84x0,45x0,42m) was discovered in 1899, beside the entrance of
the Nis fortress. The text of the inscription reads: Deae Fortunae /
pro s(alute) dd(ominorum) nn(ostrorum) / [Aug(usti) e]t
[Caes(aris)] / A(e)lius Flavius / Restutus / s(ua) p(ecunia) / [Gr]
ato et Sel<e=A>uco co(n)s(ulibus) / [A]urel(ius) Dexter / sacerdos
p(oni?) i(ussit?) m(erito?), IMS 1V, 69, num. 4.

26 The votive monument dedicated to Dea Fortuna can be pre-
cisely dated due to the names of the consuls Gaius Vettius Gratus
Sabinianus and Marcus Flavius Vitellius Seleucus, Samuel 1972, 272.

27 Kajanto 1988, 558.

28 The dedication to Dea Fortuna on the votive monument
from Sirmium was made by a certain Marcus Aurelius, Mirkovi¢
1971, 61, num. 3.

29 IMS 1V, 69, num. 4; Migotti 2017, 104.

30 If the part of the inscription is reconstructed as p(oni?)
i(ussit) m(erito?), then the monument would have been erected on
the order of the priest Aurelius Dexter.

31 The name Dexter is also confirmed on the monuments
found: in the fortress of Kalemegdan in Singidunum, 4E 2001,
1727, Viminacium /MS 11, 92, num. 53 and Skoplje IMS VI, 97,
num. 72. The cognomen Dexter is attested in Italy, Spain, Belgium,
Dalmatia, Pannonia, Dacia, Noricum, Roman Britain and Moesia
Inferior, BoSkovi¢-Robert 2006, num. 7, ft. 62.

32 The votive monument dedicated to Fortuna Domina was
discovered in Gracanica (Ulpiana). His dedicant is Aurelius Cassinus,
a decurion. The text of the inscription reads: Fortunae Do/minae /
Aur(elius) Cas(sinus) / dec(urio) p(osuit), IlJug 11, num. 532.
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Fig. 1. Votive altar from Orahovac, near Ulpiana

(after: https://edh-www.adw.uni-heidelberg.de/edh/inschrifi/

HD033750)

Cn. 1. Bowmiusnu sicpiigernux uz Opaxosya, onusy Yiiujane

(apema: https://edh-www.adw.uni-heidelberg.de/edh/inschrifi/

HD033750)

a decurion who was probably stationed in the area of
Ulpiana, perhaps guarding some of the mines of the
territory (Fig. 1). The name Cassinus is very rare and,
as far as we know, it appears only on a monument (or
monuments) from Rome.33 The rarity of this particular
monument can also be seen in Fortuna’s epithet Domi-
na, which is confirmed only on one more monument,
discovered in the locality E1 Mesaurat in Egypt.3* The
probable period when the monument to Fortuna
Domina was erected is from the second half of the 2"d
century to the 4 century.

The next votive monument with a dedication to the
goddess Fortuna was also found in the area of Ulpiana,
at the entrance of the Gracanica monastery (Fig. 2).33
The monument, unfortunately lost, was a limestone
slab, an architrave with the inscription field in the form
of a tabula ansata. The goddess Fortuna Aeterna, who
is here the personal protectress of the family Furii, re-
ceived the dedication from two procurators, Pontius
Uranius and Furius Alcimus, of vir clarissimus Gaius
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Furius Octavianus Amphilochius, who belonged to
the senatorial order (ordo senatorius), but also to one
of the most important and richest families in Ulpiana,
gens Furii.3¢ Furius Octavianus, who was a consul in
220 and, two years later, a legatus of Moesia Superior,

33 CIL VI, 3412, ICUR —TX, 23861. The name Cassinus per-
haps appears on one other monument from Aquileia, but the in-
scription is fragmented and does not allow the certain reconstruc-
tion of the name Cassi[---], CIL V, 8314.

34 The text of the votive monument from the locality of El
Mesaurat (dated from the 3™ to the 5™ century) reads: Bona Fortuna
Dominae / Reginae in multos an/nos feliciter venit / (a)b urbe
mense Apr(ili) / die XV [et v]idit Acu/tus, CIL 111, 83.

35 The monument was discovered in the area of Ulpiana, Lip-
ljan. The text of the inscription is reconstructed: Amphi / lochii //
Fortunae aeter [n] ae domus Furianae / proc (uratores) C (ai)
Furi Octaviani c (larissimi) v (iri) Furius A [I] cimus [et] Pon /
tius Uranius pecunia Octavianin [a] faciendum curaverunt, CIL
111, 8169.

36 Tymanuh 2006, 91-92.
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= || TIVSVRAN:VS PECVNIA- OCTA/IANN'FACIENDVM CVRA/ERVNY

Fig. 2. Drawing of the dedication to Fortuna Aeterna, from Gracanica (after: Premerstein, Vuli¢ 1903, 28, num. 35)

Ca. 2. Hpuiesc geguxayuje opiaynu Etieprnu, uz I pauanuye (ipema: Premerstein, Vuli¢ 1903, 28, num. 35)

had his domains with slaves in the southern parts of
the Central Balkan territory — in Vlah¢ani, Usje, Blace,
Prizren and, of course, Ulpiana.>” While the epithet
Aeterna is so-far known only from the altar from Ulpi-
ana, the fact that she is the protectress of the gens Fur-
rii has analogies in the dedications from other Roman
provinces where Fortuna is the protectress of gens
Flavia®® or Plotiana,?® the protectress of persons like
in the monuments where Fortuna Crassiana, Fortuna
Torquatiana and Fortuna Zmaragdiana is mentioned,*’
the tutelary divinity of cities like Fortuna Ephesia, but
possibly also the personal protectress of a Roman
king, which is implied by the dedication to Fortuna
Tulliana.*! This individualisation is found not only
with the name of the goddess Fortuna, but also in the
case of the gods Jupiter, Hercules and Silvanus, who
were called domesticus and had family eponyms.*?
Two procurators from the Ulpiana monument, Pontius
Uranius and Furius Alcimus were liberti of the family
Furii and were obviously not only making a dedica-
tion to the goddess Fortuna Aeterna, but were also
dedicating a temple to her, since the inscription was
placed on an architrave. As has already been men-
tioned, the family of Furii had large domains with
slaves and liberti in different areas, among them also
Ulpiana, and owed their wealth to the fertile land and
rich mines in the vicinity of this urban centre.*3 The
monument is dated to the first decades of the 3™ cen-
tury, between 200 and 220.

Another monument dedicated to the goddess For-
tuna was found in the southern part of the Central
Balkans, in the locality of Lopate, west of Kumanovo
(statio Lamud---?).%* Unfortunately also lost, the
monument was dedicated to Fortuna Salutaris by an
unknown dedicant. The epithet Salutaris is not seldom
attributed to the goddess — dedications to Fortuna Salu-
taris are known from different Roman provinces.*> N.
Vuli¢ thought that Fanum Magnum, which is menti-
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oned in the inscription, did not mean “a great shrine”,
but was actually a toponym, while B. Dragojevi¢-Jo-
sifovska considered the monument to perhaps have
been originally situated in the presumed sanctuary of
the god Mithras, mithraeum, located in Lopate.*®

Besides presenting the only monument in the ter-
ritory of the Roman Central Balkans where the god-
dess Fortuna bears the epithet Salutaris, nothing more
precise can be said about the reason for the dedication
or the profession and social status of the dedicator, so
the monument can be broadly dated from the 274 to
the 4™ century.

37 CIL V1, num. 10, 28; CIL 111 8238, 8240, 8169.

38 CIL VI, 187.

39 CIL V1, 39860.

40 For Fortuna Crassiana, CIL V1, 186; For Fortuna Torquatia-
na CIL V1, 204; For Fortuna Zmaragdiana CIL VI, 39862. I. Cajan-
to presumes that while Crassus and Torquatus are common cogno-
mina rarely born by slaves, while Zmaragdus is a Greek name
which was frequent among slaves, Cajanto 1983, 14.

41 Fortuna is also known to be the protectress of towns, like on
the monuments dedicated to Fortuna Antias/Antiatina, Arelatensis,
Ephesia, Folianensis, Karn(untiensis), Nemausensis, Viruniensis,
Taurianensis, etc., Ibid.

42 Carter 1900, 65.

43 Parovi¢ Pesikan 1990, 612; Tymanuh 2006, 91-92.

44 The votive monument dedicated to Fortuna Salutaris
(height 18 cm, width 25 cm) was found in the locality of Lopate,
Kumanovo. The text of the inscription reads: [Fortunae? Salu?]
tari / [---] F(ano?) Ma(gno?) v(otum) s(olvit), IMS V1, 168, num.
217.

45 Dedications to Fortuna Salutaris are known from: Dacia
(Ampulum), AE 1902, 143; Germania Inferior (Bad Godesberg),
CIL X111, 7994; Germania Superior (Mainz), CIL XIII, 6678; Pan-
nonia Inferior (Paks/Lussonium), CIL 111, 3315; Pannonia Superior
(Komarom/Brigetio), RIU-02, 392; Rome, CIL VI, 184, 201, 202.

46 Bymuh 1934, 44, num. 28; A stone plate (dim. 125 x 61 x
35 cm) was found in the locality of Lopate, bearing the inscription
...EOSANI..., which was reconstructed by M. J. Vermaseren as
[D]eo san(cto) Mithrae or [D]eo san(cto) [invicto Mithrae], CIMRM
11, 341, num. 2206; Zotovi¢ 1973, 33, num. 43; /MS VI, 168.
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Figs. 3. Votive relief of Fortuna, from Kostolac (after: Bynuh 1931, 240, num. 639)
Fig. 4. Votive relief of Fortuna with the inscription Genius, from Viminacium

(after: http://lupa.at/29755?query=892058914)

Cn. 3. Bowmiusnu pewegh @opitiyne uz Kocitionya (ipema: Byauh 1931, 240, num. 639)
Cn. 4. Boumiugnu pewegh @opitiyre ca naitiiiucom Genius, uz Bumunayujyma

upema: http://lupa.at/29755? query=892058914)
p p://tup query

The last votive altar dedicated to Fortuna Sacrum
was discovered in the locality of Barovo, south-west
of Skoplje (Scupi).*” The monument is lost and known
only from a drawing made by A. Evans, from which
we find out that the dedication to Fortuna Sacrum was
made by a woman whose name was perhaps Betuv(i)a
Resp(e)c[ta].*® The epithet Sacrum is known beside
the goddess’s name on monuments from other Roman
provinces, like Aemilia/Regio VIII, Afria proconsula-
ris, Britannia, Dacia, Dalmatia, Etruria/Regio VII,
Germania Inferior, Germania Superior, Hispania Cite-
rior, Latium and Campania/Regio I, Noricum, etc. 4
The name Betuvia is completely unknown in the Ro-
man provinces of the Central Balkans, but the name
Respecta is known from another monument from the
vicinity of Skoplje, discovered in the locality of Zlo-
kuéani, and a monument found in Ravna (Timacum
Minus)>? and also from other provinces like Africa
proconsularis, Mauretania Caesariensis, Dacia, Nori-
cum, Moesia Inferior, Numidia, Pannonia Inferior,
Pannonia Superior and Rome.>! The votive altar from

168

47 The text of the monument found in Barovo reads: Fortunae
/sacrum / BETVVA / Resp<e=F>c[ta], IMS V1, 51, num. 4

4 Ibid.

49 Aemilia/Regio VIII: AE 1964, 214; Africa Proconsularis:
CIL VIII, 1310, 14909, 15494, 16522, 23857, 25412, AE 2003,
2006; Britannia: CIL VII, 199, 433, 982; Dacia: CIL III, 1006,
1007, 1008, 1009, 1014, AE 1944, 47, AE 2003, 1492, AE 1933,
245, AE 1903, 67, Dalmatia: CIL 11, 1939, 13186, 13258, 14630,
14666, IlJug 3, 1871, AE 1998, 1023; Etruria/Regio VII: AE 1974,
329, CIL X1, 3731, AE 2013, 502; Germania Inferior: CIL XIII,
8181, 8609, AE 1998, 968, 970; Germania Superior: C/L XIII,
6472, 6502, 6522, 6597, 6598, 7365, 6676, 11753, AE 1956, 86,
Hispania citerior: CIL 11, 5664, 2763, AE 1976, 329, Latium and
Campania/Regio I: CIL X, 5384; Noricum: CIL 111, 11729, 4778,
5117.

50 The funerary monument discovered in Zlokuéani, Skoplje
was erected for Aurelius Mestrianus, a veteran of the legion IV
Flavia, by his wife Aelia Respecta, /MS VI, 38. The funerary monu-
ment found in Ravna (Timacum Minus) was erected for the hus-
band Flavius Valens, soldier of the cohort II Aurelia Dardanorum,
by his wife Rustia Respecta, /MS 111/2, 98, num. 51.

51 CIL VIIL, 27899, CIL VIIL, 9065-9066, CIL 111, 1468, 5497,
6156, AE 1977, 749, CIL VIII, 2903, 3371, 4070, CIL 111, 3432,
3314, 4224, 4083, 10924, CIL VI, 36253.
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Barovo is dated to the period between the 15t and the
4™ century.

Two votive reliefs with presentations of the god-
dess Fortuna are known from Kostolac, Viminacium,
but unfortunately both reliefs were discovered in a
fragmented state. The first monument represents a re-
lief presentation on a white marble plate, whose left
part is missing (Fig. 3).52 A female standing figure is
shown en face, standing within a temple, with long
wavy hair and wearing a kalathos on her head. In her
left hand she holds a cornucopia carved in detail,
while in her right outstretched hand the goddess holds
a patera over a lit altar. Her long chiton is richly fold-
ed and falls loosely over her body. The attribute of
phiale/patera is a survival from the iconography of the
goddess Tyche, whose images with a cornucopia and
patera are known from as early as the 4" century BC,
as on the Attic amphora from Cyrenaica, dated to
392-391 BC or coins from Argos, dated to 350-328
BC.33 However, the representations of Fortuna with a
patera are not so frequent, although from the 1%t cen-
tury they are known on imperial coins (like those of
Domitian, Commodus, Pescennius Niger, etc.),>*re-
liefs like the “adventus” relief of Marcus Aurelius be-
longing to one of the emperor’s arches® and marble
statues, like the statue of the goddess from Cos, dated
to the second half of the 1%t century BC.5¢

An identical representation of the goddess Tyche/
Fortuna inside a hexastyle temple, holding a patera
over a lit altar, is known from a Corinth coin of An-
toninus Pius where, on the obverse a laureate head of
the emperor is presented, while on the reverse the
goddess is shown.>” Regarding the iconographic and
stylistic analogies, this type of votive relief with the
goddess Fortuna are known mostly from Germania
Superior and Britannia,’® but the closest analogy
would be a relief fragment from Zadar, Dalmatia,>®
after which would follow a relief fragment from the
temple of Isis in Savaria, Pannonia Superior®® and a
votive relief from Carnuntum, Pannonia Superior, on
which Fortuna is presented with a polos.®! Since on
some of the votive reliefs of this iconographical type,
the remains of paint were attested, perhaps the votive
relief from Kostolac was also painted.®? Judging by
the details of Fortuna’s face (eyes, lips, hair), dress
and attributes, it is obvious that the votive relief from
Kostolac, Viminacium was made by a skilful artisan,
probably in the 2" or the early 3" century.

The second votive relief was also found in Kos-
tolac, Viminacium (Fig. 4).93 It represents a fragment-
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ed marble relief whose upper left part is preserved.
On the edge of the relief there is an inscription Genio
[- - -], while under it a standing female figure with
wavy hair gathered under a katalathos is presented.
Her chiton is richly folded and tied under her chest.
Her face is modelled in detail — her eyes are oval, she
has a small nose and her lips are full. The goddess’s
hair is carefully arranged, as her kalathos and dress
are presented skilfully. On the goddess’s right side

52 The white marble plate (dim. 0.39 x 0.24 x 0.07 m) was
found in the area of Kostolac, probably placed, upon its discovery,
in the National museum in Belgrade, but it is now lost, Bynuh
1931, 240, num. 639.

53 Also, on a tetradrachm from Athens, minted around 140—
139 BC, Villard 1997, 119, num.19, 23, 24.

54 Ibid: num. 25; Lichocka 1997, 267, V C 1.

55 The “adventus” relief from Marcus Aurelius’ arch (eleven
reliefs from the emperor’s arch are preserved — eight on the arch of
Constantine the Great and three now placed in the Museo dei Conser-
vatori) shows, in the centre, the goddess Fortuna with a staff in her
left hand and a patera in her right hand, Arya 2002, 329-330.

56 Villard 1997, num. 26.

57 Pausanias mentions a temple of Tyche in Corinth, with a
cult statue of the goddess, and several temples on the west end of
the Forum have been suggested to be the sanctuary of Tyche, but
they are small tetrastyle temples and not the large hexastyle build-
ing like the one presented on the reverse of Antoninus Pius’ coin,
Walbank 2010, 170-171, Fig. 6.9.

58 Votive reliefs from Germania Superior’s localities Mom-
lingen, http://lupa.at/6888?query=1403268428; Frankfurt-Hed-
dernheim (Nida), http://lupa.at/7108?query=1403268428; Saal-
burg/Bad Homburg, http://lupa.at/7285?query=1403268428; Bad
Wimpfen (Vicus alisinensium), http://lupa.at/7444?query=
1403268428; Walheim, http://lupa.at/7677?query=1403268428;
Votive reliefs from Newcastle upon Tyne and Chester, Lichocka
Fig. 413, 412.

59 The relief fragment is of unknown provenience, but from
the area of Zadar, and damaged on the top. The standing figure of
Fortuna is presented, with a cornucopia in her left hand and a patera
in her right hand, placed above the altar, http://lupa.at/24296?query
=1403268428.

60 A fragment of a relief presenting a standing Fortuna
dressed in a long chiton with a himation, holding a cornucopia in
her left hand and a patera in her right hand, http://lupa.at/8009?query
=1403268428;

61 The votive relief with a representation of the goddess For-
tuna, was found in 1901 in the area of the legion camp in Carnun-
tum. The goddess is presented inside a temple, standing, dressed in
a long chiton with a himation over it, wearing a polos on her head,
with a cornucopia in her left hand, http://lupa.at/8912?query=
1403268428,

62 http://lupa.at/89122query=1403268428.

63 The votive relief (dim. 0.22 x 0.18 x 5.5) was found in
Kostolac, Viminacium and now is in the National Museum of
Pozarevac (inv. num. 2487), IMS 11, 64, num. 8.
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probably the image of a genius was presented and she
possibly held her usual attribute of a cornucopia in
her hand. Dedications to Fortuna and Genius were not
seldom and in the imperial period were often found in
harbours, but also in many other Roman localities,
like Sankt Veit an der Glan (Virunum) in Noricum,
Corinth, Utrera (Baetica), Maryport (Alauna) in Bri-
tannia, Alba Iulia (Apulum), Zlatna (Ampelum), Trilj
(Tilurium) in Dalmatia, Lessenich, Remagen and Voor-
burg in Germania Inferior, Mainz (Mogontiacum) in
Germania Superior, Rome, sites in Pannoniae, Numi-
dia, etc.%* Presentations of Fortuna with a genius are
also frequent and are known mostly from reliefs, like
the one from the altar discovered in Bad Deutsch and
the relief from Autun.®® The genius was considered to
be a spiritual companion and protector of an individual
or a family, thus frequently depicted in the lararium in
private homes, usually with Fortuna’s rudder.®® Stylisti-
cally, the votive relief with the inscription Genio [- - -/
bears strong similarities to the previous votive relief
and the fact that both objects were found in Viminacium
implies the possibility that they were produced in the
same workshop. The votive relief from Kostolac can
be dated as the previous monument, to the 2" or the
early 3™ century.

As for the stone sculptures and statues of the god-
dess Fortuna, the situation is somewhat difficult be-
cause except for the marble head from Ravna (Tima-
cum Minus) and Kostol and a marble sculpture from
Viminacium, which obviously present the goddess,
other statues are difficult to identify due to their frag-
mented state. Still, we will mention all the existing
finds that could be identified as possible presentations
of the goddess Fortuna.

The female head of a marble statue was discov-
ered in 1935, in the area of so-called “Roman temple”
in Ravna (Fig. 5).7 At first sight, the head leaves quite
a striking impression, depicting a mature woman with
an austere look on her face. Her wavy hair is gathered
under a kalathos, unfortunately damaged. On the back
of her neck is a low bun tied with a ribbon. The traits of
her face are also carefully modelled — almond-shaped
eyes with emphasised pupils, lips without a smile and
an almost double chin. However, the visible coldness
and austerity in the facial expression make the goddess
look static. Iconographic analogies, in the context of
the hair and the polos on the goddess’s head, can be
found in a marble statue from London (British Muse-
um) and in a bronze statuette from Volubilis.®® The
certain rigidity in the expression of the goddess’s face
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implies the last decades of the 3" century as the period
of its modelling.

The second marble head of what is presumably
the goddess Fortuna was discovered in the locality of
Kostol (Pontes).® It represents a mature woman with
wavy hair gathered under a kalathos. Unfortunately, the
head is damaged in the central part of the face, there-
fore we can only observe a somewhat schematic low
forehead, oval eyes and small lips. Iconographically,
the head of the goddess from Kostol much resembles
the Fortune’s head from Ravna and thus implies the
second half of the 3" century as the possible period of
its modelling in some of the local workshops.

A skilfully modelled female marble statue was
found during archaeological excavations from 2014 in
Viminacium, in the area between the amphitheatre
and city quarters (Fig. 6).7% The statue’s head was
broken in the area of its neck and there is damage on
the top of the head and on the statue’s right arm. The
female statue is placed on a semi-circular base, in a
contrapposto position, with her weight on her left leg.
The goddess is dressed in a long chiton belted above
her waist, with a himation over her left shoulder. On
her head, with wavy hair, parted in the middle and
falling on her shoulders, she probably had a kalathos,
which is missing now. The deity’s face is elongated
and the facial traits are carefully and skilfully mod-
elled — deep eyes, long nose (unfortunately also dam-
aged) and full, small lips. In her left hand, the goddess
was holding a cornucopia, while the attribute from her
right hand is missing, possibly a rudder, because on

64 AEA 2004, 1; AE 2000, 1344; CIL 11, 1280; CIL VII, 370;
CIL 111, 1008, 1018; AE 1971, 383; IlJug 11, 734; CIL X111, 8001,
7792, 1337, CIL X111, 6728, 6747.

5 Rausa 1997, 133, 126a, b.

66 Arya 2002, 281, 284.

67 The marble head of a goddess (height 8.5 cm) was found
in the locality of Ravna and is now in the National museum in Nis§,
inv. num. 37/P, Bynuh 1941-1948, 92, num. 199; Cpejosuh, Llepma-
noBuh-Ky3manosuh 1987, 102, num. 42; Tomovic¢ 1993, 89, num.
82, Fig. 46, 3; [lerpouli, Joanosuh 1997, 61, 6p. 5; dpua 2004,
147, num. 62; Iliji¢ 2020, 19-20, Fig. 9.

68 Rausa 1997, 128, num. 33 and 136-137, num. 180f.

% The marble female head (height 11 cm) was found in the
locality of Kostol (Pontes), now in the National Museum in Bel-
grade, Tomovi¢ 1993, 90, num. 85, Fig. 31.2.

70 The marble female statue (height 80.3 cm, width 35.7 cm)
was found in 2014, during archaeological excavations in Viminaci-
um, in the vicinity of the amphitheatre, bornanosuh, Poruhi, Byxko-
puh-Borganosuh 2018, 237, num. 7.
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Fig. 5. Marble head of Fortuna, from Ravna (Timacum Minus) (photo documentation of National Museum in Nis)
Fig. 7. Marble head of Fortuna, from Prahovo (Aquae) (photo: Gordan Janjic)

Cn. 5. Mepmepna inasa @opinyre, uz Pasue (Tumaxym Munyc) (poitio-goxymeniiayuja Hapognu mysej y Huuy)
Can. 7. Mepmepna inasa @opiiyne, uz I[Ipaxosa (Axee) (poiio. Iopgan Jareuh)

the statue’s right side, the remains of a larger object
are visible. The back of the statue is summarily treated,
therefore it can be presumed that the statue was placed
with its back to the wall. The statue of Fortuna from
Viminacium copies Late Hellenistic statues (of the
type Braccio Nuovo and the similar type of Claudia
Tusta statues of the goddess Fortuna),”! particularly in
the context of the arrangement of the goddess’s hair
and dress — the drapery is harmoniously arranged and
the himation is richly folded, wrapped over her left arm
or her left shoulder. In that context, the Viminacium
statue bears close similarities with the marble statue
of Fortuna from the Chiaramonti Museum in Vatican,
but also with a female torso from Side.”? Iconographi-
cally, the statue from Viminacium bears close similar-
ities in the treatment of hair and dress with the marble
statue of Fortuna with Pontos from Constanta and a
marble statue now in the Museum of Fine Arts, in
Boston.”3 Stylistically, although the details of the
Viminacium statue are well (facial traits, hair, the
folded chiton and himation) and very realistically mo-
delled (the modelling of the thin chiton which follows
the body curves that can be observed on the statue’s
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right thigh and leg), a certain linearity is present in the
mentioned details. Therefore, the end of the 2™ or the
first half of the 3" century would be the proposed pe-
riod of the statue’s modelling.

71 Rausa 1997, 127-128.

72 The marble Fortuna statue from Galleria dei Candelabri in
the Chiaramonti Museum in Vatican is a close analogy to the Vimi-
nacium statue and represents the deity with an elongated face,
without any headdress on her hair and with no attributes in her
hands (the attributes are missing, but presumably she was shown
with a cornucopia and a rudder or a globe). The goddess is shown
in a long chiton belted under her chest, with a richly folded hima-
tion over her left arm, Ibid, 128, num. 30. The female torso from
Side Museum (inv. num. 126) presents the goddess dressed in a
folded chiton, with the remains of a globe and a rudder, Lichocka
1997, 163, num. 333.

73 The marble statue of the goddess Fortuna (height 1.55 m)
found in Constanta (Tomis), now in the Museum in Constanta (inv.
num. 2001), bears an inscription on the base of the statue, dedicated
to ATA®H TYXH, by two dedicants, Agripas and Asklys. The statue
is dated to the Severan period, 150-200, http://lupa.at/21341?query
=826346860, Lichocka 1997, 39, Fig. 366a—d. The marble statue of
Fortuna now in the Museum of Fine Arts, in Boston (height 0.95 m)
is dated to around the beginning of the 3" century, Ibid, 166, Fig.
342a-b.
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The following finds could represent the goddess
Fortuna, but due to the lack of any attribute or detail
that would confirm their identification as such, it is
somewhat dubious if they really represent the deity in
question or some other goddess.

A marble female head found in the locality of Pra-
hovo (Aquae) is slightly damaged in the area of the
nose and chin (Fig. 7).7* The elongated head of a ma-
ture woman is slightly bent on the right side, with wavy
hair parted in the middle and gathered at the top of her
head in a bun, with a few locks falling down her neck.
The facial traits are not particularly skilfully modelled
—a wide nose and tight lips correspond to the summa-
rily arranged wavy hair, which imply a local artisan,
probably from the 3™ century.
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Another marble female statue which could repre-
sent the goddess Fortuna was discovered in the locality
of Kostolac, Viminacium, as a chance find (Fig. 8).73
The fragmented statue, preserved only from the neck
to approximately the knees (without head, hands and
legs), shows a standing female figure dressed in a
long chiton, tied under the breasts and topped with a
mantle over her left shoulder. The back of the statue is
only summarily treated, as it probably stood with her
back against the wall. The dress is richly folded, yet
quite rigidly, implying a local origin of the statue’s
artisan. Iconographically, the statue from Viminacium
corresponds to known statuettes of the goddess Fortu-
na/Tyche, presented with a cornucopia in the left hand
and a patera in the right hand. Stylistically, although

Fig. 6. Marble statue of Fortuna, from Viminacium

(after: boiganosuh, Poiuh, Bykosuh-Boiganosuh 2018, 237, num. 7)
Fig. 8. Marble torso of Fortuna, from Kostolac, Viminacium

(photo documentation of National Museum PoZarevac)

Cn. 6. Mepmepna ciiaiiya @opiuyne, uz Bumunayujyma

(upema: boiganosuh, Poiuh, Bykosuh-boiganosuh 2018, 237, num. 7)
Cn. 8. Mepmepnu wiopso @opitiyne, uz Kociionya, Bumunayujym
(¢oinio-goxymeniiayuja uz Hapognoi myseja Iodxcapesay)
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the chiton and himation of the statue are richly folded,
they are simplified and are not following the curves of
the goddess’s body in a natural way. There is a notice-
able similarity between the fragmented statue from
Viminacium and the Fortuna/Tyche marble statue from
Cluj-Napoca, dated to the first half of the 3™ century.”®
However, if we compare the fragmented statue from
Viminacium with a marble sculpture of Fortuna also
found in Viminacium, a certain schematisation and ri-
gidity in the fragmented statue’s modelling suggests a
later period of its carving, probably the second half of
the 3™ century.”’

Bronze statuettes of the goddess Fortuna or the
iconographic type of Isis-Fortuna are known from dif-
ferent localities of the Roman provinces of the Cen-
tral Balkans, with some of the finds being produced
with a firm knowledge of the goddess’s iconography.
The first bronze statuette of the goddess Fortuna was
discovered in the village of Bogdanica in the area of
Asenovgrad.”® The deity is standing in a contrapposto
position, with her weight on her left leg, dressed in a
long richly folded chiton, belted under the breasts.
Her wavy hair is divided in the middle and gathered in
a bun on the back of her neck. There is a half-crescent
diadem in her hair. She is dressed in a long chiton, with
a himation over her back. Unfortunately, both attribu-
tes are missing from her hands — she probably held a
cornucopia in her left hand and a rudder, on which she
placed her right hand. The treatment of the statuette
implies a solid, yet not highly skilful provincial work,
from the 2" or the 3™ century.

The second bronze statuette of the goddess Fortu-
na was found in Stobi, in 1937, during archaeological
excavations (Fig. 9).7° The goddess is represented
standing, in contrapposto position with her weight on
her left leg. Her head is slightly tilted to the right,
dressed in a long chiton with short sleeves and a hi-
mation over it. She wears a round diadem on her head,
while her hair is parted in the middle and partly gath-
ered under the diadem. The goddess is holding a large
cornucopia in her left hand, while her right hand is
placed on a wheel (rota Fortunae). The attribute of a
wheel, a symbol of the cycle of life but also of the
goddess’s capricious nature, appears in Fortuna’s
iconography in the period of Trajan’s reign, perhaps
even in the Augustan period, due to the cult of Fortu-
na Redux.3? Iconographically and stylistically, the
bronze statuette from Stobi is similar to the bronze
statuette from Bonn, particularly considering the
analogous way of dress and cornucopia modelling.®!
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Although the details of the figure — the facial traits,
dress and the attributes are modelled with precision
and carefully, it is a provincial work produced in the
27 or the 3" century.

The bronze statuette of the goddess of, unfortu-
nately, unknown provenience presents a very skilfully
modelled statuette where Fortuna is presented stand-
ing, in a contrapposto pose, with weight on her left leg
(Fig. 10).82 She wears a long chiton with short sleeves
and a himation over it. Her wavy hair is parted in the
middle and tied in a bun on the back of her head, on
which the goddess wears a diadem. The attributes
from both hands, presumably a rudder and cornuco-
pia, are missing. Iconographically and by the stylistic
characteristics, the bronze statuette of Fortuna of un-
known provenience is analogous to the bronze statues
of the goddess from London (British Museum) and

74 The marble female head (height 9 cm) was found in the
locality of Prahovo (Aquae), and is now situated in the Museum of
Krajina, Negotin, inv. num. 127, Ibid, 89, num. 83, Fig. 19.4;
Jawuh 2016, 65, cat. 4, Fig. 4. I would like to express my sincere
thanks to my dear colleague Gordan Janji¢ for the photograph of
the marble head from Prahovo.

75 The marble statuette (height 23.9 cm) was found in the lo-
cality of Kostolac, and is now in the National Museum Pozarevac,
inv. num. 022504, Tomovi¢ 1993, 90, num. 86. I would like to
sincerely thank my dear colleague Teodora Brankovi¢, for the pho-
tograph of the marble statue from Kostolac, Viminacium.

76 The marble statue of Fortuna/Tyche (height 0.45 m, width
0.35 m, depth 0.1 m) discovered in Cluj-Napoca, now in the Muse-
um in Cluj (inv. num. 1354) represents a female figure standing on
a base, dressed in a long chiton and himation. The attributes are
missing, Diaconescu 2012, 70-71, num. 38, Fig. 38.

77 Cpejosuh, Llepmanosuh-Kysmanosuh 1987, 88, num. 35.

78 The bronze figurine of the goddess Fortuna (height 5.8 cm)
was discovered in the locality of Bogdanica in the area of Asenov-
grad, now in the National Museum of Sofia, inv. num. IB 3456,
Ognenova-Marinova 1975, 160, num. 183; Ruzi¢ 2006, 182, cat.
231, Fig. 231.

79 The bronze statuette of Fortuna (height 8.5cm), was found
in the locality of Stobi, now it is placed in the National Museum
in Belgrade, inv. num. 2777/111, Bennukosuh 1972, 58, num. 86,
Fig. 86.

80 Arya 2002, 88; The cult of Fortuna Redux was acknowled-
ged with the consecration of an altar in Fortuna Redux’s honour, as
a gesture of gratitude towards the deity who brought Augustus
safely from Syria, Miano 2018, 159.

81 Rausa 1997, 129, num. 44d.

82 The bronze statuette of unknown provenience (height
15.4 cm), now situated in the City Museum of Belgrade, inv. num.
AA/1658, Antnuka O6ponsa Cunrunynyma 1997, 38, num. 23, Fig.
23. My deep gratitude goes to our dear colleague Milorad Ignja-
tovi¢ for the photograph of the bronze statuette of unknown
provenience.
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Figs. 9. Bronze statuette of Fortuna, from Stobi (after: Benuukosuh 1972, 58, num. 86, fig. 86)

Fig. 10. Bronze statuette of Fortuna of unknown provenience

(photo documentation of City Museum Belgrade, courtesy of Milorad Ignjatovic)

Fig. 11. Bronze statuette of Isis—Fortuna, from Guberevac (photo documentation of National Museum in Belgrade)

Cn. 9. Bpounsana cinaiiyeinia @opinyne us Ciiobuja (ipema: Beruuxosuh 1972, 58, num. 86, fig. 86)

Cn. 10. bponzana ciiaityeitia @opiliyHe Hello3Hallle Upo8eHUjeHyuje

(¢otio goxymeniiayuja Myseja ipaga beoipaga, 3axeanwyjyhu Munopagy Hiraitiosuhy)

Cn. 11. bponsana criaitiyeiia Hszuge—@opiiiyne, uz Iybepesya (goitio-goxymenitiayuja Hapogru mysej beoipag)

Vienna.®3 Nevertheless, the skill with which her facial
traits, hair and richly folded dress are modelled im-
plies a possible import, produced in the 2" century.
The bronze statuette discovered in Guberevac
represents a type of Isis—Fortuna, because of Isis” head-
dress (cow horns are presented on the rim of a modius
and there are a solar disc and feathers above the
horns) on the goddess’s head (Fig. 11).84 The deity is
presented standing, in contrapposto, with her weight
on the left leg. The goddess’s head is slightly turned
to the right and her hair is divided in the middle and
collected in a bun on the back of her head. She is dres-
sed in a long chiton with short sleeves, with a hima-
tion over her left shoulder. Isis—Fortuna holds a cor-
nucopia in her left hand, while with her right hand she
holds a rudder. Iconographically, the statuette belongs
to the well known Isis—Fortuna type, which appeared
quite late in Roman art, due to the late syncretism of
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the two goddesses (as was already mentioned, not be-
fore the late 15 century BC). The bronze statuette of
Isis—Fortuna represents a unique find in the Central
Balkan territory and shares close iconographic and
stylistic similarities with a bronze statuette from Savur-

83 The bronze statuette of Fortuna from Kunsthistorisches
Museum in Vienna represents the goddess dressed in a long chiton
with a himation, wearing a diadem on her wavy hair. In her left
hand, the deity holds a cornucopia, while the attribute from her
right hand (probably a rudder) is missing, Lichocka 1997, 128,
Fig. 432. The bronze statuette of Fortuna from the British Museum
in London is very similar to the previous statuette, except that be-
sides the diadem, the goddess is also wearing a modius on her
head, Ibid 121, Fig. 455.

84 The bronze figurine of Isis-Fortuna was discovered in
Guberevac, now it is in the National Museum in Belgrade, inv.
num. 2778/111, Benmukouh 1972, 62-63, cat. 92, Fig. 92; Autnuka
oponza Cunruaynyma 1997, 40, cat. 31, Fig. 31.
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dija,8% a bronze figurine from Trieste3¢ and with a
bronze statuette found in the area of Lika, now kept in
the Archaeological Museum in Zagreb.87 Stylistic
characteristics of the statuette from Guberevac (not
skilfully modelled face traits, hair and summarily
done attributes) imply a coarse provincial work from
the 3" century.

The last bronze statuette which could perhaps
present the goddess Fortuna was found in the southern
parts of the Central Balkans, in the vicinity of Prilep.58
The deity is presented standing in a long chiton with a
himation. It seems that besides a veil on her head, the
statuette also has a modius (?). A cornucopia is pre-
sented in her left hand, while the attribute from her
right hand is missing. This type of bronze statuettes of
Fortuna represent the so-called Great Mother type of
the goddess’s statuettes, which are mostly known in
terracotta.®? The fragmented statuette of the deity pre-
sents a coarse, unskilful product of the 3™ century,
which, in the opinion of M. Veli¢kovi¢, could have
served as an ornament for a hairpin.%°

Besides votive reliefs, sculptures and statuettes,
the image of the goddess Fortuna is known from nine
gems. The image of the goddess on glyptic art has
been transferred from her presentations on coinage,
particularly being popular during the 2" and the 3™
century across the whole Roman Empire, some prov-
inces like Dalmatia in particular.’! On so-far known
gems from the Roman Central Balkans, the goddess is
presented alone or with the goddess Victoria (on four
gems, Fig. 12a) and on two gems Isis—Fortuna is in
the company of Hermes—Thoth (Fig. 12b). On the gems
where Fortuna is shown with Victoria and Hermes—
Thoth, both deities, Victoria and Hermes, are present-
ed crowning the goddess with a wreath.%?

On almost all nine gems the canonized image of
the goddess is shown — she is presented standing,
dressed in a long chiton with a himation, holding a
cornucopia in her left hand and placing her right hand
on a rudder.” The majority of gems are of local pro-
duction, which can be observed in the summary pres-
entations of the goddess and her attributes. The differ-
ences are only visible in the details and elaborateness
of the image — on the gem of unknown provenience,
Fortuna is presented placing her left hand on a rudder
in the form of a shut umbrella, as in Nerva’s coins with
the legend Fortuna Augusti,”* While on three gems
(two of unknown provenience and one found in Kos-
tolac, Viminacium), the goddess’s figure is summarily
presented.”® This iconographic type of Fortuna pres-
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entation on gems has numerous analogies all over the
Roman empire, but in the context of the stylistic char-
acteristic the Central Balkans’ Fortuna gems are similar
to gems from the province of Germania, Spain etc.”¢
The four gems (one gem from Ritopek, one gem from
Veliko Gradiste and two gems of unknown provenien-
ce)?” with the presentation of Victoria crowning For-
tuna with a wreath, have their analogies in finds from
Gottingen, Braunschweg, Monaco and Bruxelles,”®
but also Brunswick, Berlin, Hanover, etc.?®

As for the two gems (both gems are of unknown
provenience)'% with the composition of Hermes—
Thot crowning Isis—Fortuna with a wreath, the closest
iconographical and stylistic analogies can be found in
gems from Copenhagen, Bucarest, Braunschweg,
Monaco, Narbona, Vienna,!°! Hannover, etc.!02

Two gems with the representation of the goddess
Fortuna distinguish from the other examples — the gem
inlaid in a silver ring found in Novi Beograd (New
Belgrade) made of multilayer agate and the gem of

85 The bronze statuette from Savudrija was found at a Roman
villa on the coast in the locality of Savudrija, Girardi Jurki¢ 2012,
146, Fig. 19.

86 JIucuuap 1961, 131, Fig. 8.

87 Rausa 1997, 137, num. 180n.

88 The bronze statuette of the goddess (height 3.8 cm) was
found in some locality in the vicinity of Prilep. Its lower part is
missing, and is now situated in the National Museum in Belgrade,
inv. num. 2779/111, Benuukosuh 1972, 58-59, num. 87, Fig. 87,
Koncrantun Benuku u munancku equkt 313. roqunae 2013, 306,
cat. 62.

89 The “Great Mother” type of Fortuna terracotta statuettes is
known mostly by the finds from Rome, Rausa 1997, 126, num. 1b, d.

90 Benuukosuh 1972, 59.

1 Hopopuh-Kysmaunosuh 2005, 94; Nardelli 2008, 237.

92 The group composition of the goddess Victoria who is giv-
ing a wreath to Fortuna is shown on the gems Ibid, 404405, cat.
271-274, T. XXIII, Ibid, 96; on two gems, Hermes—Thoth is pre-
senting a wreath to Isis—Fortuna, 417-418, cat. 315-316, T. XX VII,
Ibid.

93 Tbid, 406-408, cat. 275-283, T. XXIV.

94 The oval gem of unknown provenience is made of orange
carnelian (13.2 x 10.2 x 3.2 mm), now held in the National Museum
in Belgrade, inv. num. 1865/11, Ibid, 406, cat. 275, T. XXIV.

9 Ibid, cat. 276-278, T. XXIV.

9 Like gems from Hannover and Seville, Rausa 1997, 136,
num. 177a, 168d; gems from Berlin, Lichocka 1997, Fig. 542-543.
97 Hopopuh-Kysmanosuh 2005, cat. 271274, T. XXIII.

98 Rausa 1997, 134, num. 143—147.

99 Lichocka 1997, num. 532, 533, 537.

100 Hopopuh-Kysmanosuh 2005, 417-418, cat. 315-316, T.
XXVIIL.

101 Rausa 1997, 134, num. 132-134.

102 1 ichocka 1997, num. 536.
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Fig. 12. Gems with a presentation of:

a) Victoria crowning Fortuna; b) of Hermes—Thoth crowning Fortuna; c) Fortuna and a child

(photo documentation: Institute of Archaeology, Belgrade)

Cn. 12. I'eme ca upegciiasama.

a) Buxitiopuje xoja kpynuwe @opinyny; b) Xepmec—Toina koju kpynuue @opinyny,; c¢) Popiiyne u geiveiia

(¢otio-gokymeniiayuja Apxeonowxu unciiuiiyivi beoipag)

unknown provenience, made of obsidian. The gem
from the Novi Beograd locality presents a stylised but
very skilfully modelled image of the goddess Fortuna,
where significant attention has been paid to the details
of the deity’s figure, shown with a cornucopia in her
right hand and placing her left hand on a rudder.'%3
There is a strong resemblance to the stylistic characte-
ristics of the gem from Oxford.!%* The gem from Novi
Beograd is dated to the 3™ century. The gem of un-
known provenience shows the goddess holding a cor-
nucopia in her right hand, while with her left stretched
hand she is touching the hand of a child who kneels
beside her (Fig. 12¢)'%° This iconographic type of
goddess Fortuna presents her as the protectress of
children and their fate, which is related to the same
function the deity had in Praeneste. An almost identi-
cal presentation is found in a gemstone from Munich,
dated to the period of the 2"4-3™ century.!%¢ The gem
of unknown provenience is most probably an import
from Italy, not only because of the symbolic role of
the goddess, but also because of the skilful modelling
of the composition, in the same period as its analogy
from Munich, in the 2" or the 3 century.

Considering the popularity of gems with the image
of Fortuna in the Central Balkan Roman provinces, it
can be presumed that her popularity was due to her
protection and guidance of individuals during their
lives, but also after their deaths, securing them salva-
tion and happiness.
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The epigraphic and archaeological material from
the Roman Central Balkans attest to the significant
popularity of Fortuna’s cult in the mentioned territory
— she was honoured under different epithets (salutaris,
aeterna or sacra) mostly by frequent ones, but also by

103 The gem in a silver ring (width 2.9cm) was found in Novi
Beograd, and is now situated in the National Museum in Belgrade,
inv. num. 882/11, I[TonoBuh 1992, cat. 90; HoBoBuh-Ky3manosuh
2005, cat. 282, T. XXIV.

104 Rausa 1997, 129, num. 51i.

105 The gem of unknown provenience, bought from H. Lederer
from Belgrade, now in the National Museum in Belgrade, inv. num.
340/111, HoBoBuh-Ky3smanosuh 2005, cat. 283, T. XXIV.

106 Rausa 1997, 118, num. 8.

107 Kajanto 1988, 566.

108 The votive monument dedicated to Dea Fortuna was
found at the entrance of Ni$ fortress, where, near by, public ther-
mae were discovered in later archaeological excavations. A votive
monument, possibly from Aesculapius’ shrine, was also found in
the area of Nis fortress, dedicated by the first known physician in
Ni§, Claudius Magnus, Gavrilovi¢ Vitas 2020, 69—70. The cult of
Fortuna Balnearis was popular in the baths in the frontier provinces
and the goddess was probably considered the guardian of bathing
facilities and thermal sources, Kajanto 1988, 573-574; Champeaux
1987, 215, ft. 80, 81.

109 Ammianus Marcellinus, Res Gestae, XXI. 5.3, 13; XXVI.
2.9. In his Panegyric on the Sixth Consulship of the Emperor Hono-
rius (A. D. 404), Claudian implies that the cult and the temple of
Fortuna Redux in Rome were still significant for the population
and the city at the beginning of the 5™ century (in 404), Claudian,
Panegyric, XXVIIL 1.
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a very rare epithet Domina from a votive altar found
in Ciflak, near Ulpiana, which is attested only on one
more votive monument, discovered in El Mesaurat in
Egypt. Her dedicants were procurators, decurion, sol-
diers, but also a woman who was probably a Roman-
ised inhabitant from the vicinity of Skoplje (Scupi).
That the goddess Fortuna was venerated by soldiers
not only in epigraphic, but also archaeological monu-
ments, could be implied by the finds of marble statues
of the deity, found in Roman fortresses in Ravna (Tima-
cum Minus), Kostol (Pontes) and Prahovo (Aquae).
Soldiers (from ordinary soldiers to /egati and veterans)
represent the most numerous of the goddess’s devo-
tees in other Roman provinces as well (particularly in
the frontier provinces), like in Germania Superior,
Britannia and Pannonia, which is quite logical since
the goddess symbolised protection and luck.

The official goddess, Fortuna populi Romani, was
protectress of Romans, especially in war,!07 therefore
it was quite natural for soldiers to turn to and pray to
Fortuna imperatrix mundi, as the goddess who would
make them safe during their travels and combats and
who would bring them luck and success in their cam-
paigns and wars. The marble statues of the goddess
discovered in Viminacium could present the deity’s
cult statues that were placed in her temple or the temple
of some deity that had similar competences as Fortuna
(the goddess Nemesis, for example). Currently known
bronze statuettes of the goddess present typical pro-
vincial works from the 2" or the 3" century, with the
exception of the statuette from Guberevac, which is a
unique find of the iconographic type of Isis—Fortuna,
where Fortuna is presented with an Isis headdress on
her head, while holding a cornucopia and a rudder. As
for the gemstones with the image of goddess Fortuna,
besides her usual presentation as a standing mature
woman holding a cornucopia and a rudder in her hands,
two more types of iconographic presentations are

known — of Victoria crowning Fortuna with a wreath
and of Hermes—Thoth crowning Fortuna in the same
way. An exquisite example is presented on a gem of
unknown provenience, where Fortuna is shown plac-
ing her hand on a child’s head, thus confirming the di-
mension of the goddess as the protectress of children
and youth. As for the temples and presumed sanctuar-
ies of Fortuna in the territory of Central Balkan Ro-
man provinces, the inscription on an architrave found
at the entrance of the Grac¢anica monastery near Ulpi-
ana confirms that there was a temple of the goddess
there. Another sanctuary of Fortuna can be presumed
in Ni$ (Naissus), based on the presence of her priest
Aurelius Dexter in 221, which could, perhaps, have
been connected with the cult of Fortuna Balnearis,
the protectress of baths and thermal springs.!%% A third
temple of the goddess could be assumed in the locality
of Lopate, west of Kumanovo, where, besides a votive
monument dedicated to Fortuna Salutaris, the remains
of some sacred antique objects were also discovered.
Although, to date, the cult of the goddess Fortuna has
not been epigraphically attested in Viminacium, the
finds of two votive reliefs and two marble statues of
the goddess indicate the possibility of the existence of
a sanctuary or a shrine in the capital of Moesia Supe-
rior, where Fortuna was venerated.

The latest monuments of the goddess’s cult from
the Roman Central Balkans are dated to the last dec-
ades of the 3" century, when the budding Christianity
was overpowering paganism, not only in this particular
territory, but over the entire Roman Empire. However,
the cult of the goddess who ensured the emperor’s
wellbeing, safety and rule, and who also gave her pro-
tection and luck to individuals and families, still influ-
enced the lives of Roman emperors and citizens in the
period of Late Antiquity, as her temples, like the tem-
ple of Fortuna Redux in Rome, still existed in the early
5t century.10?

Starinar is an Open Access Journal. All articles can be downloaded free of charge and used in accordance with the licence

Creative Commons — Attribution-NonCommercial-NoDerivs 3.0 Serbia (https://creativecommons.org/licenses/by-nc-nd/3.0/rs/).

Yaconuc Ciriapunap je 10CTyNaH y pexKMMY OTBOPEHOT IpHCTyNa. YiaHy 06jaB/beHN y 4acoIicy MOTy ce OeCILIaTHO Ipey3eTH

ca cajTa yacoIica 1 KOpHCTHTH y ckiany ca iuneHnom Creative Commons — AytopcrBo-Hekomepuujanno-bes npepana 3.0 Cp6uja

(https://creativecommons.org/licenses/by-nc-nd/3.0/rs/).

177

CTAPUHAP LXX1/2021



Nadezda GAVRILOVIC VITAS

The Cult of Goddess Fortuna in the Roman Central Balkans (163—180)

BIBLIOGRAPHY:

Abbreviations:

Literature:

AnTtnuka opon3a Cunruaynyma 1997 — Auitivuxa 6ponsa
Cuniugynyma, ed. C. Kpynuh, beorpan 1997 (Anticka bronza
Singidunuma, ed. S. Kruni¢, Beograd 1997)

Arya 2002 — D. A. Arya, The Goddess Fortuna in Imperial
Rome: Cult, Art, Text, PhD dissertation, The University of
Texas at Austin 2002.

Bbornanosuh, Pornh, Bykosuh-bornanosuh 2018 — U.
Bornanosuh, /1. Poruh, C. BykoBuh-borganosuh, Bumuna-
nujymMcku ampurearap, Pumcku aumec u ipagosu Ha winy
Cpouje, ed. M. Kopah, C. ITon-Jlazuh, beorpax 2018, 239—
281 (I. Bogdanovi¢, D. Rogié¢, S. Vukovi¢-Bogdanovic,
Viminacijumski amfiteatar, Rimski limes i gradovi na tlu
Srbije, ed. M. Kora¢, S. Pop-Lazi¢, Beograd 2018,
239-281).

Boskovi¢-Robert 2006 — A. Boskovi¢-Robert, Le culte de
Jupiter en Mésie supérieure, Paris 2006.

Cajanto 1983 — 1. Cajanto, Notes on the Cult of Fortuna,
ARCTOS, Acta Philologica Fennica, Vol. XVII, Helsinki
1983, 13-21.

Carter 1900 — J. B. Carter, The Cognomina of the Goddess
“Fortuna”, Transactions and Proceedings of the American
Philological Association, Vol. 31, The Johns Hopkins Uni-
versity Press: Baltimore, 60—68.

178

L’anée épigraphique, Paris 1888—

Aufstieg und Niedergang der Romischen Welt,
edd. H. Temporini & W. Haase, Berlin 1972—

Corpus Inscriptionum Latinarum, Th. Momsen, ed.,
Berolini: apud G. Reimerum, (Berlin 1863-)

Corpus Inscriptionum et Monumentorum Religionis Mithriacae,
I, 1, M. J. Vermaseren, Hague 1956, 1960

Inscriptiones Christianae Urbis Romae septimo saeculo
antiquiores, ed. G. B. Rossi, Roma 1857—

Inscriptiones Latinae quae in lugoslavia inter annos
MCMLX et MCMLXX repertae et editae sunt, 1-111,
Ljubljana 1963-1982

Inscriptions de la Mésie Superieure, I-V1,
Belgrade 1976-1995

Lexicon Iconographicum Mythologiae Classicae,
LIMC I-VII, Ziirich-Miinich, 1981-1997;
VIII, Ziirich-Diisseldorf, 1997

Citomenux Cpiicke Kpamwescke Akagemuje,
beorpan 1872-1947

Champeaux 1982, 1987 — J. Champeaux, Fortuna. Recher-
ches sur le culte de la Fortune a Rome et dans le monde ro-
main des origins a la mort de César, 1, 11, Rome 1982, 1987.

Dean 1916 — L. R. Dean, 4 Study of the Cognomina of Sol-
diers in the Roman Legions, Princeton 1916.

Diaconescu 2012 — A. Diaconescu, Simulacra deorum. Statui
Votive si de cult, Statuaria Majora in Dacia Romana, vol.
111, Cluj Napoca 2012.

Hpua 2004 — C. [Ipua, Apxeonowko donaio Huwa, og neonu-
wia go cpegrel gexa, ed. J1. Tlemmuh, beorpan 2004, 89-98
(S. Drca, Arheolosko blago Nisa, od neolita do srednjeg veka,
ed. D. Pesi¢, Beograd 2004, 89-98).

Jdymanuh 2006 — C. Qywanuh, [Tpoconorpadcke Oenemnixe
o pynapcTBy y [opmoj Mesuju: nopoauie nMyhHHX tocesbe-
HHKa Ha pygHu4koM Ty, Ciiapunap, LVI, beorpan 2006,
85-102 (S. Dusani¢, Prosopografske beleske o rudarstvu u
Gornjoj Meziji: porodice imuénih doseljenika na rudnickom
tlu, Starinar, LVI, Beograd 2006, 85-102).

Gavrilovi¢ Vitas 2020 — N. Gavrilovi¢ Vitas, The Cults of
Aesculapius and Hygieia in Central Balkans’ Roman Prov-
inces, in Ancient Cult in Balkans through Archaeological
Findings and Iconography, eds. S. Petkovi¢, N. Gavrilovi¢
Vitas, Belgrade 2020, 65-83.

CTAPUHAP LXX1/2021



Nadezda GAVRILOVIC VITAS

The Cult of Goddess Fortuna in the Roman Central Balkans (163—180)

Girardi Jurki¢ 2012 — V. Girardi Jurki¢, Ancient cults as
Patrons of Seafaring and Seafarers in Istria, Histria Antiqua,
21, Zagreb 2012, 129-152.

Hornum 1993 — M. B. Hornum, Nemesis, the Roman State
and the Games, Leiden Brill 1993.

Iliji¢ 2020 — B. 1liji¢, Contribution to Knowledge of the
Cult of Venus, Fortuna/Tyche and Isis at the site Timacum
Minus, in Ancient Cult in Balkans through Archaeological
Findings and Iconography, ed. S. Petkovi¢, N. Gavrilovi¢
Vitas, Belgrade 2020, 9-25.

Jamwnh 2016 — I. Jawuh, Apxeonoiuja Myseja Kpajune, He-
rotut 2016 (G. Janji¢, Arheologija Muzeja Krajine, Negotin
2016).

Kajanto 1981 —I. Kajanto, Fortuna, ANRW II 17.1. 502-558.

Kajanto 1983 — 1. Kajanto, Notes on the Cult of Fortuna,
ARCTOS Acta Philologica Fennica, Vol. XVII, Helsinki
1983, 13-20.

Kajanto 1988 — 1. Kajanto, Epigraphical Evidence of the
Cult of Fortuna in Germania Romana, Latomus, T. 47, fasc.
3, Société d’Etudes Latines de Bruxelles 1988, 554—583.

Koncrantun Besmukn m Muaancku equkr 313. 2013 —
Koncuianiiun Benuxu u Munancku egukid 313. Pahamwe
xpuwhanciiea y pumckum ipogunyujama na winy Cpouje, ed.
I. Popovi¢, B. Bori¢-Breskovi¢, Narodni muzej u Beogradu
2013 (Konstantin Veliki i Milanski edikt 313. Radanje hri-
Scanstva u rimskim provincijama na tlu Srbije, ed. 1. Popo-
vi¢, B. Bori¢-Breskovi¢, Narodni muzej u Beogradu 2013).

Lichocka 1997 — B. Lichocka, L’Iconographie de Fortuna
dans I’empire Romain (ler siécle avan N. E. — IVe siécle de
N. E), Varsovia 1997.

Jlucuuap 1961 — I1. Jlucuuap, Isis-Fortuna. Ciomenunu o
kynrty Usune, @opryne u Mzune—DopTyHe y HAILIO] 3eMIbH,
Starinar, X11, beorpan 1961, 125-132 (P. Lisicar, Isis—
Fortuna. Spomenici o kultu Izide, Fortune i Izide-Fortune u
nasoj zemlji, Starinar, X1I, Beograd 1961, 125-132.).

Miano 2018 — D. Miano, Fortuna. Deity and Concept in
Archaic and Republican Italy, Oxford University Press
2018.

Migotti 2017 — B. Migotti, The population of Aquae Balis-
sae (Pannonia Superior), Studia Antiqua et Archaeologica,
23 (1), Universitatea “Alexandru Ioan Cuza” lasi, 83—124.

Mirkovi¢ 1971 — M. Mirkovié, Sirmium — its History from
the I Century A. D. to 582 A. D., Belgrade 1971.

Nardelli 2008 — B. Nardelli, Religious testimonies found
on Roman Gems from Dalmatia kept in the Archaeological
Museum in Venice, The Proceedings of the 8" International
Colloquium on problems of Roman Provincial Art. Religion
and Myth as an Impetus for the Roman Provincial Sculpture,
eds. M. Sanader, A. Rendi¢ Miocevi¢, Zagreb 2005, 237-241.

179

Ognenova-Marinova 1975 — Lj. Ognenova-Marinova, Sta-
tuettes en bronze du Musée national archéologique a Sofia,
Sofia 1975.

Parovi¢ PeSikan 1990 — M. Parovi¢ Pesikan, Novi spome-
nik Jupitera Melana iz Ulpijane, Arheoloski vestnik, 41,
Ljubljana 1990, 607-616.

HerpoBuh, Joanosuh 1997 — I1. Ilerposuh, C. JoBaHo-
Buh, Kyziliypro 6naio kmasicesaukol Kpaja — apxeonoiuja,
Beorpan 1997 (P. Petrovié, S. Jovanovi¢, Kulturno blago
knjazevackog kraja — arheologija, Beograd 1997).

Premerstein, Vuli¢ 1903 — A. v. Premerstein, N. Vuli¢, Anti-
ke Denkméler in Serbien und Macedonien, Jahreshefte des
Osterreichischen Archdologischen Institutes in Wien, 6,
Suppl. Wien 1903, 1-60.

Rausa 1997 — F. Rausa, Fortuna, LIMC VIII. 1, 125-141.

Ruzi¢ 2006 — M. Ruzié, Kultna bronzana plastika u rimskim
provincijama Severnog Balkana, unpublished doctoral dis-
sertation defended in the department of Archeology, Faculty
of Philosophy, University of Belgrade, Beograd 2006.

Samuel 1972 — Greek and Roman Chronology: Calendars
and Years in Classical Antiquity, 1, vol. 7, Miinchen 1972.

Cpejosuh, LlepmanoBuh-Ky3manosuh 1987 — /1. Cpejo-
Buh, A. [lepmanosuh-Kysmanosuh, Pumcka ckyniiiypa y
Cpouju, beorpan 1987 (D. Srejovié, A. Cermanovi¢-Kuzma-
novié, Rimska skulptura u Srbiji, Beograd 1987).

Tomovi¢ 1993 — M. Tomovi¢, Roman Sculpture in Upper
Moesia, Belgrade 1993.

Beanukosuh 1972 — M. Benuukosuh, Pumcka cuiina
bponzana inaciuiuxa y Hapogrnom Mysejy, beorpan 1972
(M. Velickovi¢, Rimska sitna bronzana plastika u Narod-
nom Muzeju, Beograd 1972).

Villard 1997 — L. Villard, Tyche, LIMC VIIL. 1, 1997,

Byauh 1931 — H. Bynuh, AHTHYKH CIOMEHHIIM HAIIIE 3eMJbE,
CCKA LXXI, beorpan 1931, 4-259 (N. Vuli¢, Anticki spo-
menici nase zemlje, SSK4 LXXI, Beograd 1931, 4-259).

Byauh 1934 — H. Bynuh, AHTHYKH CIOMEHHIIN HAIIIE 3eMJbE,
CCKA LXVIL, Beorpan 1934, 29-84 (N. Vuli¢, Anticki spo-
menici nase zemlje, SSK4 LXVII, Beograd 1934, 29-84).

Bysauh 1941-1948 — H. Bynuh, AHTHYKH CITOMEHHIIN HAIlIe
3emibe, CCKA XCVIII, Beorpan 1948. 1-335 (N. Vulié,
Anticki spomenici naSe zemlje, SSKA XCVIII, Beograd
1948. 1-335).

Walbank 2010 — M. E. Hoskins Walbank, The Coinage of
Roman Corinth, in Corinth in Context: Comparative Studies
on Religion and Society, eds. S. Friesen, D. N. Schowalter,
J. Walters, Leiden 2010, 151-199.

Zotovi¢ 1973 — Lj. Zotovi¢, Mitraizam na tlu Jugoslavije,
Beograd 1973.

CTAPUHAP LXX1/2021



Nadezda GAVRILOVIC VITAS

The Cult of Goddess Fortuna in the Roman Central Balkans (163—180)

Pezume: HAAEXIA TABPMIJIOBUR BUTAC, Apxeonomku HHCTHTYT, beorpan

KVJIT BOI'NIbE ®OPTYHE

Y PUMCKUM ITPOBUHIINJAMA HEHTPAJIHOI' BAJIKAHA

Kmwyune peuu. — 6oruma DopTyHa, puMCKe IPOBUHIIH]jE IIEHTPATHOT bankaHa, puMcKa BOjCKa, CBETHIIUIITA

Kyar 6orutbe @opTyHE Y PUMCKHUM MPOBHHIMjaMa LEHTPa-
Hor banmkana norspheH je OpojHIM BOTUBHHMM CIIOMEHHIIMA,
BOTHBHHUM peJbehuMa, CKyJIITypama, OpOH3aHHM cTaryeTama
U TpeicTaBamMa Oorume Ha reMama. Ha ocHOBy yOukanuje Jio-
KaluTeTa Ha KojuMa je Kyt dopryHe noTBplheH, MoxKe ce KOH-
cratoBaTH ja Hajsehu Opoj CrIOMEHMKa MMOTHYE U3 UCTOUHHUX U
JYXKHHX esoBa neHTpanHor bankana, 3a pa3iuky o 3anagHor
Jiena, y KOMe HHje KOHCTaTOBaH HHUjeaH CIIOMEHUK 00XKaHCTBa.
Ha BOTHBHHMM CIIOMEHHIIMMA, JIeHKaIije Oorumbr PopTyHN
ce YMHe CaMOCTaJIHO WK ca [ eHrjeM, ca enmuTeTHMa MoJI KojuMa
je Ooruma nmo3Hara 'y Apyrum puMckum nposunnujama (Dea,
Salutaris, Sacrum), n3y3eB enurera Domina Ha BOTHBHOM CIIO-
MEHUKY ca Jiokanureta Ynduak, onusy Yinujane u Aeterna Ha
BOTHBHOM CIIOMEHHKY 3 [ padanune. Ha jeHOM of /1Ba BOTHB-
Ha pesbeda u3 Kocromnma, mocsera je ynyhena ['eHnjy, koju je
BEPOBATHO OO MPENICTaBIbEH 3ajenHo ca POpTyHOM Ha omrehe-
HOM ety pesbeda, y GpyHKIHjH 3alTUTHHKA oapelere ocobe,
HOPOJIHULIE H/UITH JIoMa 0co0e/0co0a y IUTamy.

Hanasu MepMepHUX cKyiInTypa 1 OpoH3aHHX craryera 0o-
rume PopTyHe yKasyjy Ja je 00KaHCTBO HPEICTaB/baHO O
YBPEKECHOM HKOHOTpad)CKOM KaHOHY — Kao 3pelia )KeHa Koja
cTOju, 00yUeHa y YT XUTOH Ca XUMAaTHOHOM IIPEKO JIEBOT pame-
Ha, HEKajla ca KaJaToCoM, MOJI0COM, /IMjaIeMOM MIIH BEJIOM Ha
m1aBu, Apxehu por n3oduspa y JeBOj PYLHU U AECHOM PYKOM
ociomeHa Ha kopmuino. Onpelhene ckynnrype u craryere, Kao
MepMepHa ckynntypa ®opryHe u3 BumuHanujyma u 6poH3aHa
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craryeTta OOTHIHC HEITO3HATE IIPOBEHUjCHIIM]E, TPEICTABIbA]Y
H3y3eTHO BEIITO M 3HAJIAYKH MOJEJIOBaHE pUMepe MPOBHUH-
LIMjCKe YMETHOCTH U3 3. Beka H. e. bpoH3aHa craryera 6orueme
n3 ['yGepeBua npencraBiba CHHKpeTUCTHYKH THIT V3nme—Dop-
TyHE, IPENO3HATIBHB 0 KAPAKTEPUCTUYHO] M3UAMHO] KpyHH
Ha TJIaBU OOJKAHCTBA, KOJH j€ MO3HAT U Ca JIBE 'eMe HEelo3Hare
IIPOBEHUjEeHIIUje, ca peacTaBoM XepMeca—ToTa Koju KpyHH-
me Vznny—®opryny Bennem. Jlo cajga mo3Hati Hajga3u remMa
yKa3yjy Ha pa3BHjeHy JIOKaIHY MPOU3BO/Y TIIHITHKE, H3Y3EB
reMe Hermo3HaTe MPOBCHUjEHIIM]E Ha K0joj je Ooruma dopTyHa
MIpUKa3aHa ca AETETOM, IITO je y Be3H ca JuMeH31joM DopTyHe
Kao 3alITUTHHIE Aene U aedje cynoune (Fortuna Praenestina), n
KOja ce MOYKe CMaTpaTH UTAJICKUM UMIIOPTOM yCJIe CUMOOIIH-
Ke IpeZCTaBe, aji M N3y3eTHO Mpenn3He U 3Hallauke oopane
caMe KOMITO3HUIIHje.

Enurpadcku n apXeosonKy Hana3n y Be3u ca KylnToM 00-
rutbe DopTyHe yKa3yjy Ha IOCTOjame XpaMoBa OOKAHCTBA Y
WIM y OKONIMHM YinujaHe, y Humry, y okonmuuau KymanoBa, Be-
poBarHo 1 y Bumunanujymy. Xpamose 6orume Qopryne Tpeda
CBAaKaKO OYCKHBATH U HA IPYTHM JIOKAJTUTETHMA [IEHTPATHOT
BankaHa, yciieq ’eHe yore 3alliTHTHHLIE M0jeINHala, allid 1
MMOPONIUIIA U TPazioBa, OOTHILE Koja JoHOCH cpehy y paTHHM,
aJli ¥ MUPHOJOIICKUM YCJIOBHMA, Y TPIOBHHHU, HA KOITHEHHM,
PEYHUM U MOPCKHM ITyTOBambHMMa, TepMaMa 1 0amama, jeTHOM
pedjy y pazIMYuTHM )KUBOTHAM OKOJHOCTHMA OOUYHOT YOBE-
Ka, QJI1 U UMIIePaTopa, BeToBe MOPOANIIE I PUMCKE JpKaBe.
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