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Abstract —In 1982, during archaeological excavations in the Danube Limes, a funerary stela was found in the locality of Glamija I (in the
village of Rtkovo), inside the Roman fortress, dedicated to Jupiter Dolichenus and Dea Syria. The dedicant is the priest of the divine couple.
The monument from Glamija I represents one of only a few monuments dedicated to Jupiter Dolichenus and Dea Syria, particularly since
the dedication is made by the priest of the gods. This paper discusses the question and role of Syrian priesthood in the territory of the Danube
Limes and the Central Balkan Roman provinces, in the context of the cults of Jupiter Dolichenus and Dea Syria, along with the hypotheses
regarding the possible sanctuaries of the deities, their worshippers and the period when their cults existed in the aforementioned territories.
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uring archaeological excavations in the
Danube Limes locality of Glamija I (in the
village of Rtkovo), in 1982, inside the late
antique smaller Roman fortification (burgum), a lime-
stone monument was found (Fig. 1).! The only pre-
served part of the stela is its middle part with an intact
inscription, while the upper and the lower parts of the
monument are, unfortunately, missing. Therefore, it is
unknown whether the stele contained some iconogra-
phical motifs/scenes, which could additionally contri-
bute to a better analysis and interpretation of the mon-
ument in question. The saved part of the stele is 57 cm
high and 71 cm wide, the inscription field is 49 cm wide
and the letters are 4.5-5.5 cm high (Fig. 2). The text of
the inscription reads:
D(is) M(anibus)| in memoria(m) Iul(ii) Apollina | ris
sacerdol tis I(ovis) Dol(icheni) et | deae Syriae | - - - XXI |*

The monument is dedicated to the Manes (the
spirit-gods, the spirits of the dead) in memory of Juli-
us Apollinaris, the priest of the gods Jupiter Dolichenus
and Dea Syria.

Unfortunately, from the text of the inscription no-
thing more can be said about the reason for its dedicati-
on or about the dedicant himself (his origin, profession,
social status etc. ). From his name Julius Apollinaris we
can only presume his origin from the Hellenised East,
which is suggested by his name Apollinaris.? The name

I The stele was used as spolia, in the south-western corner of
the late-antique fortress’ wall, Gabricevi¢ 1987, 143.

2 At the end of the inscription, M. GabriGevié reads “XXI”,
while M. Mirkovi¢ reads the inscription without the recognition of
the number XXI on the monument, Gabric¢evi¢ 1987, 143; Mirko-
vi¢ 2015, 100.
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Apollinaris has been confirmed on several Danube
Limes localities, such as Taliata, Viminacium, Aquin-
cum, Burgenae, Sirmium and Ritium, which is not un-
usual since many individuals employed in military
service stationed on the Danube Limes or persons who
were in civilian service, were of Greek or Eastern ori-
gin.* P. Merlat considered that the name Apol(l)inaris,
known from a few monuments dedicated to Jupiter
Dolichenus, was a name of Graeco—Oriental origin,
while M. Speidel referred to the name Apollinaris as a
name that worshippers of Jupiter Dolichenus “often
bore in honour of Apollo”.> The name Apollinaris does
not appear only among the names of Dolichenus’ wor-
shippers, like is the case, for example, with two votive
monuments from Rittium dedicated to the god by Mar-
cus Aurelius Apollinaris, municipal decurion of Mursa.®
It is often the name of the priests of the god as well.
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Elaborating on the important role of the priesthood in
the cult of Jupiter Dollichenus, M. Speidel writes that
priests were usually of oriental origin, with names like

3 The nomen Julius is very common in the imperial period,
while the cognomen Appolinaris is probably Greek by origin (there
are opinions in the literature of its Latin origin as well), Tuck 2005, 46.

4 Taliata, IlJug 2, 477; Viminacium, IMS 2, 138; Aquincum,
CIL 3, 10498, CIL 16, 136; Burgenae, CIL 3, 10243; Sirmium, AE
1994, 1403; Ritium, CIL 3, 10243a, 10243D.

5 P. Merlat names several forms of names derived from the
name Apollo, among which is the name Apollinaris, Merlat 1951,
397. M. Speidel writes about the “Dolichenian Pantheon”, that is of
the gods who were included to the Dolichenian circle of gods. In
his opinion, one of these deities was the god Apollo, who appears
with Jupiter Dolichenus on the altar from the Aventine Dolichenum
and in the relief from the temple at Corbridge, Speidel 1978, 23-24.

6 Merlat 1951, n. 63, n. 64; Horig, Schwertheim 1987, n. 208.
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Marinus, Aquila, Barhadados and Apollinaris.” Be-
sides the Glamija monument, the name Apollinaris as
the name of Dolichenus’ priest, is known from a votive
monument from Narona (dedicated by two priests,
Flavius Faladus and Domitius Apollinaris),® a bas-re-
lief from Dolichenum in Aventine hill’ and from a
monument found in Corbridge, where the dedicant
Apollinaris was a centurion of the legion VI Victrix
and possibly a priest of the god’s cult as well.!?

An interesting detail, however, about the funerary
stele from locality Glamija is that the dedicant, Julius
Apollinaris, is not only the priest of the god Jupiter
Dolichenus, but the priest of the divine couple — the
god Jupiter Dolichenus and his paredra Dea Syria. The
pairing of Jupiter Dolichenus with the goddess Juno
Dolichena is not infrequent and is known from ep-
igraphic dedications, as well as from statuary finds.!!
However, the pairing of Jupiter Dolichenus with Dea
Syria is very rare and obviously based on a much old-
er model of partnership, made between the Syrian god
Hadad and the Syrian goddess Atargatis (Fig. 3). As it
is well known, the supreme god of Doliche was, upon
the Roman conquest, identified with the Roman god
Jupiter, as the main Syrian goddess Atargatis was, in
the period of Roman reign, known by the name of Dea
Syria.!2 A local god of storms, Hadad (Zeus Hadados),
is known from the Bronze Age period, through the
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Fig. 2. Monument from Glamija I,
3 century (Gabricevi¢ 1987, 145)

Cx. 2. Hagipobnu ciiomeHux
ca nokanutieiia namuja I (3. eex)
(Gabricevi¢ 1987, 145)

7 Speidel 1978, 46.

8 Merlat 1951, n. 55; Horig, Schwertheim 1987, n. 124.

9 Ibid, n. 190; Ibid, n. 371.

10 Thid, n. 271; Ibid, n. 565; Jolliffe 1941, 36-61; M. A. Mar-
wood thinks that the name Apollinaris of the dedicant of the Cor-
bridge monument could imply his service as a priest of Dolichenus’
cult, because of the fact that serving soldiers could be at the same
time in active military service and priests of the Syrian god (success-
fully argued previously by M. Seidel, Speidel 1978, 46 etc.), Mar-
wood 1984, 322.

W CIL 3, 1128; CIL 13 7411; CIL 13, 11779a, b; AE 1956, 210;
AE 1920, 60; CIL 6, 465; CIL 6,367; AE 1940, 73; AE 1940, 79; AE
1940, AE 1998, 1430; Horig, Schwertheim 1987, n. 75, n. 332, n. 337,
n. 364, n. 405, n. 415, n. 416, n. 509.

12 The name of Syrian goddess, Dea Syria is in Greek and
Latin sources known in different forms — as Zvpia Osd., Zvpia Oed,
i Oeog i 2opia, Asioovpia, Dea Syria, Syria Dea, Dea Suria, Suria
dea, Diasuria, Diasura, Dasyra, lasura, which are actually Latin
forms of the name of the Syrian goddess Atargatis (Arapyaris,
Atépyaln, Arapyarn), Drijvers 1986, 355. The name Zvpia Oea or
Dea Syria, first appeared in the period of Hellenism, Van Berg 1972,
13.J. L. Lightfoot mentions the possibility that the name of the god-
dess Atargatis contains the notion of Gad (atar-gade), that it is the
notion of personified Good Fortune who was (among other functi-
ons) a city goddess Tyche and as such, crowned with a corona mura-
lis, which is sometimes the attribute of Dea Syria, Lightfoot 2003,
23-24. In that context, it is well known that the goddess Atargatis
in Syria assumed the role of Tyche and that, for example, the Tyche
of Palmyra was presented with lions, Atargatis’ animals par excel-
lence, Cumont 1926, 111. Detailed theology and ritual practices or
Atargatis’ cult are not well known, but according to Lucian’s work
from the 2" century “De Dea Syria”, the goddess had a famous
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Fig. 3. Relief of Hadad and Atargatis,
2nd or 3 century, Temple in Dura-Europos
(https://artgallery.yale.edu/collections/objects/4217)

Cn. 3. Peweghna uipegcitiasa 6oia Xagaga
u boiurve Amiapiaiiuc (2-3. sex), xpam /Jypa-Eypoiioc
(https://artgallery.yale.edu/collections/objects/4217)

Iron Age up to the Roman period (early 2" century),
when his cult was syncretised with the cult of the su-
preme Roman deity and became the cult of the god Jupi-
ter Dolichenus, which spread from Doliche, Hierapolis
(Membij), Damascus and other near eastern localities,
and through the western empire, particularly along the
Rhine and Danube Limes.!? Regarding the Syrian
goddess Atargatis who was a local fertility goddess
with her main sanctuary in Hieropolis,'# during Hel-
lenism she became identified with the Greek goddess
Tyche as a tutelary deity and a protectress of urban
centres. Her iconography and cultic characteristics of-
ten blended with the iconography and cult dimensions
of various local Syrian goddesses, the Asia Minor god-
dess Kubaba, the Arab goddess Allath, the goddesses
Astarte and Artemis Azzanathkona and with the Greek
female deities Cybele, Hera and Aphrodite.!? It is pro-
bable that the influence of the previously mentioned
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goddesses’ cults and iconographic traits reflected in
the image of Dea Syria as a universal goddess who
was omipotens and omniparens and whose main sanc-
tuary was in Hierapolis, where she was venerated to-
gether with the god Hadad, from where her cult was

temple in Hierapolis where she was worshipped as a fertility god-
dess (confirmed by fertility symbols in shape of phalli found near
her temple). The cult of Dea Syria was associated through myth and
her identification with other goddesses, with animals that are con-
sidered to be her sacred animals: fish (which was considered the
goddess’ sacred food, rarely eaten by her worshippers, but con-
sumed during the ritual banquets of the goddess by her priests and
initiates), doves, pigeons, lions etc., Krill 1978, 34-35.

13 Thanks to the archaeological research conducted on Duluk
Baba Tepesi, the hill in the locality of Doliche where the oldest
sanctuary dedicated to the god Jupiter Dolichenus was discovered,
the continuity between the cult and iconography of the ancient lo-
cal god of Doliche from the early Iron Age and the god worshipped
in the Roman period has been confirmed. As M. Blomer concludes,
the sanctuary of the ancient local supreme god of Doliche became
more popular in the Persian era and by the Roman period it was a well
known cultic place in Doliche of the local Syrian storm god. With the
Roman domination, iconography of the local god from Doliche was
slightly adapted to the conquerer’s taste and the god was identified
with the supreme Roman deity Jupiter, Blomer 2015, 129-143.

14 Although in his work “De Dea Syria”, the Greek writer Lucian
in describing the cult and the temple of the supreme Syrian goddess
calls her “Hera”, he adds that the goddess and her consort Hadad
had other names given by the Syrians. The goddess he describes is
actually the Semitic goddess Atargatis, who belonged to the type of
Mother goddesses associated with fertility, nature, animals (potnia
theron), rivers and life in general. She was Kuvpia, the mistress of the
people’s fate and lives, but also emjrog, the one who carefully listens
to the prayers of her devotees. Her iconography, even in the earliest
phase (images from coins found in Hierapolis, dated to the late 4t
and early 3" century B. C.) was linked to the image of the Anato-
lian Mother of gods, Cybele, as Atargatis was also represented seat-
ing in the throne flanked by two lions (rarely sphinxes), riding on a
lion or accompanied by a lion, Drijvers 1986, 355-357. Atargatis’
iconography represents her dressed in a long chiton, with a veil and
modius, corona muralis or crescent moon on her head and attribu-
tes like a tympanum, ears of corn, leaf, mirror, spindle, a scepter, a
plate, a cup or a staff. Her main temple was in Hierapolis, where
she was worshipped with her paredros Hadad, which is confirmed
by the relief from the temple of Atargatis, Hadad and Adonis, where
the divine couple is presented seated on their thrones, flanked by
their cult animals — two bulls (Hadad) and two lions (Atargatis/Dea
Syria). The iconography of the goddess is described in Lucian’s “De
Dea Syria” chapters 15 and 32, Strong 1913. Depending on a local
goddess with whom Atargatis was identified, she was represented
differently — with a corona muralis and flanked by doves, as in the
relief from the temple at Dura Europos, Bilde 1990, 175, fig. 7 or
as the “fish-goddess” (with two fishes above her head) as on a re-
lief from the temple at Khirbet et-Tannur, Glueck 1937, 368-372.

15 Horig 1983, 1541-1546; Drijvers 1986, 355; As I. L.
Lightfoot argues, comparing the iconographies and attributes of the
goddess Atargatis and goddesses Tyche, Allath, Astarte and Cybe-
le, Lightfoot 2003, 24-35.
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Fig. 4. Basalt stele from Dolichenum, 1-2"% century,
Duluk Baba Tepesi (Blémer 2011, T. 19, 1)

Cn. 4. Basanina ciiena uz gonuxenyma (1-2. sex),
noxanuitetn [ynyk Baba Teiiecu, /Jonuxa
(Blomer 2011, T. 19, 1)

spread through Syria, Asia Minor, Greece and finally
reached Rome. ¢

As M. Blomer points out, the cult continuity bet-
ween the ancient storm god Hadad from the Iron Age
and Jupiter Dolichenus can be presumed an unbroken
ritual practice which implies religious continuity,!”
but can the same be assumed for Juno Dolichena re-
garding the connection between her and the goddess
Atargatis / Dea Syria (with a probable degree of influ-
ence of other local goddesses, like Kubaba)? P. Merlat
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and R. Turcan thought that similar to Jupiter Doliche-
nus, his paredra Juno Dolichena was of Syrian or
Syrio-Hittite heritage — as the goddess Hebat (Hepet)
associated to Teshub, Juno Dolichena was presented
standing on the back of a hind, a goat, a deer, and some-
times a lioness, wearing a calathus or a diadem on her
head, veiled, holding a sceptre, a patera or a mirror. A
basalt stele dated to the 152274 century A. D. was dis-
covered in 2007 on the sacred area at the locality of
Duluk Baba Tepesi, representing the divine couple of
Doliche, analogous to the deities’ representations from
the Iron Age, which could imply the previously con-
sidered question (Fig. 4). Both deities are represented
standing on the backs of their cult animals — the male
deity stands on a bull’s back, while the female deity
stands on the back of a stag.!® E. Winter concludes that
the analysis of the divine couple’s iconography from
Doliche’s stele, particularly the image of the goddess,
implies that traits of the goddesses Kubaba and Atar-
gatis / Dea Syria are incorporated in the iconography
of the supreme female deity of Doliche. Additional
finds from the cult space of Duluk Baba Tepesi dated
to the period from 1% to the 2"d century, such as the
representation from a votive altar of a goddess similar
to Dea Syria or the representation of a doe on another
votive altar found in the locality, also contribute to the

16 Beside Hieropolis, other important cult centres of Dea Syria
were Dura-Europos, Palmyra, Edessa, Khirbat et-Tannur, Ashkalon,
Hatra, Damascus, Delos etc. The cult of Dea Syria is confirmed in
Italy, Dacia, Pannonia Superior, Pannonia Inferior, Dalmatia, Moesia
Superior, Moesia Inferior, Thracia and Britannia. For the cult of Dea
Syria see Drijvers 1980, 76-121; Horig 1983, 1536-1581; Morin
1960; van Berg 1972; Drijvers 1986, 355-358; Bilde 1990; Light-
foot 2003.

17 Blomer 2015, 136.

18 Tbid, 135-137. The damaged basalt stele was found in the san-
ctuary of Jupiter Dolichenus in the locality of Duluk Baba Tepesi in
2007 which was, as the found material implies, occupied in conti-
nuity from the early Iron Age to Late Antiquity. The stele dates
from the Roman period and it is divided in two parts — a longer, upper
part and a smaller lower part. In the upper part, a divine couple of
Doliche is represented, while in the lower part a sacrificial scene is
shown. In it, two priests are sacrificing around the altar, with a
branch or bundle of branches in their right hands. As for the main
upper scene, both the male and female deity are shown in a way as
they were presented in the Iron Age period — the god has a horned
cap on his head, a long pigtail and a belted kilt, holding a lightning
bolt in one hand and a double axe in other hand. As M. Blomer em-
phasises, a particularly ancient iconographic element is represented
by the horn crown of the god. The goddess is dressed in an ankle-
length belted robe, with a cloak and raised hands, in which she holds
a mirror and an unknown round object, perhaps a pomegranate,
Blomer 2011, 69—104.
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hypothesis regarding a local version of Atargatis in Do-
liche, who was worshipped alongside Hadad of Doliche
in the Roman period and was known as Jupiter Doli-
chenus.!® As M. Blomer emphasises, with the Roman
domination over Doliche and the spread of the cult of
Jupiter Dolichenus, over time, the iconography of the god
changed and adapted to Roman taste. However, in his
hometown of Doliche, the indigenous population con-
tinued to worship the god in a traditional way, keeping
intact some of the local beliefs and some older icono-
graphical traits from the Iron Age tradition.? A similar
situation is presumed for the goddess Juno Dolichena,
who was presented wearing a diadem and holding a
sceptre like the goddess Juno, but sometimes holding
a mirror as well, which made her more akin to the Dea
Syria in the eyes of her oriental worshippers.2! Nobody
could know more about or was more attached to the
ancestral religion and traditional iconography of the
homeland deities, ritual practices and beliefs, than the
priests of the Syrian deities, who were mostly of orien-
tal origin and who spread the religion of their gods and
goddesses all over the Roman Empire, devoted to their
traditional ways.?? After this brief but, in our opinion,
important digression for the understanding of the role of
Syrian priests in the Danube Limes area and the Cen-
tral Balkan provinces in the Roman period, we return
to the priestly dedication from the locality of Glamija.

In the territory of the Danube Limes and, more ge-
nerally, the Central Balkan Roman provinces, priests of
the god Jupiter Dolichenus are known from several in-
scriptions discovered in the localities of Karatas (Diana),
Arcar (Ratiaria), Vidin and the village of Kli¢evac near
Viminacium.?3 At all these localities, the existence of
Dolichenus’ sanctuaries, dolichena, can be presumed as
well, not only by the epigraphic testimonies, but also by
archaeological finds, which is not surprising since the
migration of the Orientals in the Danube Limes’ areas
of Pannonia Inferior and Moesia Superior happened in
several waves.2* The presence of Syrian migrants, how-
ever, is attested primarily in bigger centres like Sirmium,?
Singidunum, Viminacium (where closed communities
of Syrian immigrants could have existed, /MSII, 213),
Scupi or in the localities along the Danube Limes bor-
der. In the locality of Karata§ (Diana), a votive altar
dedicated to Juppiter Dolichenus was discovered in a
niche, extra muros of a military fort (below a bridge on
the Danube). The monument was erected in honour of
the emperor Caracalla and his mother Julia Domna, by
a certain Restutum and priests of the god, on the orders
of the provincial governor L. Marius Perpetuus.2 In the
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area of Arcar (Ratiaria), four votive monuments dedi-
cated to Jupiter Dolichenus have been found, of which
one monument is dedicated by two priests. The votive
monument from Kli¢evac (Viminacium) is quite inte-
resting, because the dedicant, the priest Aurelius Iulianus,
names as his homeland Syria Coele, the region of Cyr-
rhestica, the village of Capersin(?).2” A votive monu-
ment dedicated by two priests of Jupiter Dolichenus
was also discovered in the interior of the Central Bal-
kan Roman provinces, in the locality of Ulpiana.?®

The votive monument from the locality of Karatas
(Diana) is particularly interesting, since it was, as was
already mentioned, dedicated to Juptter Dolichenus
and erected upon the orders of the provincial governor
L. Marius Perpetuus, by a certain Restuum and priests
of the god, pro salute of the emperor Caracalla and his
mother Julia Domna. The monument was probably
erected between 211-214. and was found in the pre-
sumed sanctuary of the god.?’

19 Winter 2011, 8. However, unlike in the Atargatis—Hadad
partnership in the temple of Hierapolis, where the goddess was do-
minant and the god was subordinated, in the partnership of Jupiter
Dolichenus and Juno Dolichena, the god is the central figure, while
the goddess is merely occasionally his companion.

20 Blomer 2015, 139.

21 Turcan 1996, 161.

22 As was already mentioned, votive inscriptions confirm that
priests of Jupiter Dolichenus could have been at the same time in
active military service or veterans or in some other profession, like for
example, a civilian priest who was a wine-merchant, Speidel 1978,
47-50.

23 Mirkovié 1977, 443-448; Horig, Schwertheim 1987, 71, n.
87,82, n. 104, 85, n. 112; Gavrilovi¢ 2010, n. 86, n. 89, n. 97, n. 100;
Mirkovi¢ 2011, 129-130.

24 As 1. Popovi¢ elaborates, the migration of the Orientals hap-
pened: after Trajan’s Dacian wars, then during the 2" century (par-
ticularly during the period of the Severan dynasty) and finally at the
end of the 3" century and the beginning of the 4t century, Popovié
1993, 75-76;

25 A certain Stygius named on the stone slab from the bank of
the River Sava in Sremska Mitrovica is mentioned on it as the one
who was born in Syria, while the monument of a certain Aurelius
names him as civis Syrus, Popovi¢ 2005, 102.

26 Mirkovié 1977, 443-448; Mirkovié 2011, 126.

27 Gavrilovi¢ 2010, 156157, 164.

28 Bymuh 1931, n. 510; Gavrilovi¢ 2010, 300, n. 97.

29 The votive monument was found in the area of the presumed
sanctuary of Jupiter Dolichenus, in the locality of Karatas (Diana).
M. Mirkovi¢ suggests that since the name of Geta is not mentioned
beside the names of his mother and brother, Julia Domna and Cara-
calla on the monument from Karata$ (Diana), the votive monument
could have been erected in 214, on the occasion of Caracalla’s visit
to the Roman fortress in Diana, Mirkovi¢ 1977, 443-448.
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In the case of the goddess Dea Syria, however,
there are no epigraphic monuments dedicated to the
deity found in the Danube Limes area of the former
Roman province of Moesia Superior — the closest geo-
graphical analogy are two votive monuments from the
locality of Dolno Nerezi (Scupi), dedicated to the main
goddess of Syria.3 The first monument is interesting,
because its dedicant, who was the city decurion, hon-
oured the goddess by building her a temple. Unfortuna-
tely, the remains of the Dea Syria’s sanctuary haven’t
been yet archaeologically confirmed in the area of
Scupi. However, priests of the goddess are known also
from the neighbouring province of Dacia, from the lo-
cality of Porolissum, where the sacerdos Aurelius Ga-
ianus (also a city decurion) dedicated a votive altar to
the goddess in the first decades of the 3™ century.3! On
a votive plaque discovered in the locality of Napoca
and dated to 214, we again encounter the name of the
provincial governor L. Marius Perpetuus, known by
his dedication to Jupiter Dolichenus found in the Dan-
ube Limes locality of Karatas (Diana), as the dedicant
of a Dea Syria’s monument, where it is implied that the
temple of the goddess was erected by two brothers.>?
With this dedication, it is clear that the provincial go-
vernor L. Marius Perpetuus paid considerable atten-
tion to the supreme deities of the Syrian pantheon,
which is not surprising bearing in mind the fact that he
governed in the period of the reign of the Severan em-
perors, Septimius Severus and Caracalla.’3

As was already mentioned, what makes the monu-
ment from Glamija rare is the fact that it is dedicated
by a priest of the Syrian deities — Jupiter Dolichenus and
Dea Syria. As far as we know there are only two more
votive inscriptions dedicated to the divine couple Jupi-
ter Dolichenus and Dea Syria — one from the locality of
Apulum (Alba Iulia) and one from Rome.3* Therefore,
the inscription from the locality of Glamija would be
the third known priestly dedication to the supreme Syrian
god and goddess in the whole territory of the Roman
Empire. However, the two inscriptions discovered in
Apulum and Rome present analogies only in the con-
text of the dedications that are made to the deities, be-
cause the inscription from Apulum is dedicated to Dea
Syria, identified with the goddess Caelestis, while the mo-
nument from Rome is dedicated to Juno Asyria. The
identification of Dea Syria with the goddess Caelestis
on the votive monument from Apulum is not surprising,
since the two goddesses shared the same position as su-
preme deities (one of Syria and the other of Carthage),
iconography and the same paredros — Baal.?> In the
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context of the iconography, as with Dea Syria and
Magna Mater, the goddess Caelestis was presented
with lions, frequently riding side-saddle on a lion’s
back and, like the Syrian goddess and Anatolian Moth-
er, she also had similar clergy, a ceremony similar in
nature to the Magna Mater’s spring celebrations and

30 IMSVI 1982, n. 15, 16 and 17, but n. 17 is disputable, because
the inscription is in too fragmentary a state and B. Dragojevi¢-Josi-
fovska presumed that the monument is dedicated to the goddess
Dea Syria with the epithet Sanctissima, which would make the ded-
ication from Scupi a unique one, since it would be the only monu-
ment in the whole territory of the Roman empire where a goddess
is referred to by the epithet Sanctissima. The first monument (n. 15)
found in the locality of Dolno Nerezi is actually a marble plate in
the form of a tabula ansata and it is dedicated by a decurion and a
duovir of the colonia Scupi, who built a temple to the goddess Dea
Syria. The second monument (n.16) was found near the place where
the first monument dedicated to the goddess was discovered and it
is dedicated to Dea Syria by a certain Aurelius. Unfortunately, both
monuments have disappeared.

31 AE 1977, 662.

32 AE 1960, 226. The votive monument from Napoca was
probably dedicated in 214, by L. Marius Perpetuus who was at the
time the governor of the province tres Daciae, where he went imme-
diately after his governorship in Moesia Superior, Mirkovi¢ 1977,
443-448.

33 During the reign of the African born emperor Septimius
Severus and his sons, Oriental cults came more into the focus, but
not at the expense of the traditional Roman gods. However, being
of Syrian origin,from Emessa and as a daughter of the priest of
Elagabal, Septimius Severus’ wife Julia Domna was inclined towards
the traditional gods of her homeland, which can be confirmed by
her affinity towards Dea Syria and the goddess of Carthage, Dea
Caelestis. A visible orientalisation can be seen in some of the pres-
entations of Julia Domna, like in the Arch of the Argentarii in the
Forum Boarium, where she is presented sacrificing in a similar way to
that shown in a monument from Dura Europus, and her right hand
is raised palm forwards, like in the statue of a young woman of the
royal dynasty of Hatra, Levick 2007, 22, 134-136; Birley 2002,
72-73. Prior to the Severan dynasty, as Suetonius confirms, emperor
Nero was inclined towards the cult of Dea Syria, but soon developed
contempt towards her as he despised other deities as well, Suetonius
VI56.

34 The votive inscription found in the locality of Apulum
reads thus: /(ovi) O(ptimo) M(axiom) D(olicheno) et deae |S< y
=U> riae Magnae | Caelesti pro salu|te perpetui imperi(i) | Roma-
ni et leg(ionis) XIII | Gem(inae) Flavius Bar|hadadi s(acerdos) I(o-
vis) D(olicheni) ad | leg(ionem) S(upra) s(criptam) v(oto) I(ibens)
m(erito), AE 1965, 30a; The votive inscription from Rome read thus:
lovi Opt <i =U> mo Max(imo | Dolicheno | sacrum | L(ucius) Fabi-
rius L(uci) (ibertus) Philotiimus v(otum) s(olvit) l(ibens) m(erito)||
Iunoni Assy|riae Reg(inae) Dolichenae, CIL 6, 465.

35 The goddess Caelestis or, in the Roman period Dea Caelestis,
is the supreme female deity of the city of Carthage, known as Tanit
(Tinnit). Greeks assimilated her with the goddess Aphrodite and she
was known as Aphrodite Ourania, during the Roman reign of Venus
Caelestis or Virgo Caelestis, Halsberghe 1984, 2203-2208.
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ritus of taurobolium.>® The cult of Dea Caelestis is con-
firmed in Rome at the end of the 1% century and like
Dea Syria, the goddess was identified with the Roman
goddess Juno, becoming more popular during the
reign of Septimius Severus, due to the already menti-
oned affinity of the empress Julia Domna towards the
goddess’ cult.3” As for the votive inscription from Apu-
lum, it is dedicated by the priest Flavius Barhadadi,3®
who was of Syrian origin and paid respect to the deities
of his homeland, probably at the end of the 2" or the
beginning of the 3™ century, maybe even in the period
of Caracalla’s visit to Dacia.3 The second analogy to
our monument, the bronze tablet from Rome, is some-
what disputable by certain authors, but nevertheless it
represents a very interesting cult monument, because
next to the dedication of the /ibertus Lucius Fabirius to
Jupiter Dolichenus and Juno Assyria Regina, there is a
scene of the divine couple standing on their cult ani-
mals and holding in their hands different attributes.*’
What makes this monument unique among Dolichenus’
epigraphic monuments so far, are the epithets of the
goddess “Assyria” and “Dolichena” used together,*!
but, as M. Horig and E. Schwertheim rightly point out,
referring to the goddess as “Assyria” and not “Syria”
should not be surprising, since the terms “Assyria” and
“Assyrians” were used by the ancient writers Lucian
(who calls Dea Syria “Hera Assyria”) and Herodotus
(who uses the term “Assyrians”, a barbaric name for
Greek Syrians).*> Although the bronze tablet from Rome,
if its authenticity is accepted, is not dedicated by a priest
of the divine couple but by a libertus, his most probable
Semitic origin (judging by his name Philotimus) and
conservative way of addressing his dii patria, are clear.
The same can be assumed for other known dedications
to Jupiter Dolichenus or to the divine couple of Syrian
deities, where the name of the dedicant and the way that
he addresses Jupiter Dolichenus or him and his pare-
dra, implies the conservative attitude of the dedicant,
in the context of his loyalty to the gods of his home-
land, his respect to the tradition and his keeping the
memory of dii patrii, intact.

Returning to the monument from Glamija and the
question of the presence and role of the Syrian priest-
hood in the area of the Danube Limes and the Central
Balkan Roman provinces, it is necessary to discuss all
known priests of Jupiter Dolichenus’ or Dea Syria’s cult,
in the aforementioned territory. On four monuments
dedicated to the god Jupiter Dolichenus, the dedicants
are his priests*? and three of the localities where those
monuments were found, represented the areas of Roman
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36 Lightfoot 2003, 21; Halsberghe 1972, 91-94;

37 The goddess Caelestis, worshipped in Carthage beside the god
Baal-Hammon, later Saturn, was venerated as the celestial deity,
goddess of fertility and animals, and as the personification and dei-
fication of the natural forces and mother of all things on earth and in
the heavens. Besides the goddesses Iuno and Venus, she was iden-
tified with the goddesses Ceres, Luna, Urania, Fortuna and Magna
Mater, Halsberghe 1984, 2203-2209; Halsberghe 1972, 94. Dea
Caelestis was worshipped under the epithets sancta, sanctissima,
aeterna, domina etc. As for the connection between the empress Ju-
lia Domna and Dea Caelestis see Levick 2007, 133—136.

3% The name Barhadadi is of Semitic origin and means “the son
of Hadad” (from other inscriptions dedicated to Jupiter Dolichenus,
similar names such as Barsemon, Barsemes, Barlaha, Barsemias,
Barhadados etc., are known), Merlat 1960, 15; Berciu, Popa 1978,
4-7,n. 3.

39 Berciu, Popa 1978, 6. As A Collar suggests, Apulum was one
of the earliest centres of Dolichenus’ cult in the Danubian provinces,
Collar 2013, 101-102, 111, 125. C. Szabo writes that during the pe-
riod of Septimius Severus’ reign, several groups from Asia Minor
and Syria came to Apulum and, at the end of the 2" century, formed
a new layer of settlers in the centre of the gold-mining district.
Many Syrians are attested in votive and funerary monuments of
Apulum, among them adepts of Dolichenus’ cult, who were soldiers
from the legio XIII Gemina and who were probably connected to
the Dolichenum (one of two existing in Apulum) built near the cas-
trum of the legio XIII Geminaand mithraeum in the southern part of
the city with other sanctuaries of oriental deities. The text of Doliche-
nus’ monument from Apulum implies that the group of Dolichenus
worshippers, in which Flavius Barhadadi was a priest, consisted of
Syrian soldiers and veterans of the Legion XIII Gemina, Szabo 2018,
66—67, 162-163.

40" Authors like A. H. Kan disputed the authenticity of the
bronze tablet because of the attributes in the deities’ hands and the
way they are presented with them: Juno Dolichena is holding a
scepter and a discoid object (maybe a mirror) in her hands, while
Jupiter Dolichenus is holding a double axe in his left hand and a
sceptre in his right hand, which is not the usual way of presenting
the deities. However, P. Merlat does not exclude the monument
from his corpus of Dolichenus monuments, nor do M. Horig and E.
Schwertheim, Merlat 1951, 244-245, n. 244; Horig, Schwertheim
1987, n. 430.

41 As N. Belayche points out, there was a need by freedman
Philotimus to emphasise his devotion and loyalty to the goddess
Dea Syria with two epicleses by origin (“Assyria”, “Dolichena”)
and one theological epiclesis “Regina” which is mutual to both
goddesses, Belayche 2006, 247. Unlike the epithets “Assyria” and
“Dolichena” in the bronze tablet from Rome, the epithet “Regina”
is frequently used as the epithet of the goddess Juno in the monu-
ments of Jupiter Dolichenus, as is also the case with the epithet
“Sancta”, AE 1920, 60; AE 1939, 274; AE 1998, 1430; CIL 6, 365;
CIL 13, 7411; CIL 13, 11779; Merlat 1951, 328, n. 338; Horig,
Schwertheim 1987, n. 65.

42 Tbid; Lightfoot 2003, 287-288.

43 The first monument was found at the Roman castellum of
the locality of Ratiaria and the dedicants are two priests by the
names of Pecta and Flavius Guga who are, perhaps, indigenous in-
habitants. The second monument in the form of a tabula ansata,
was found in the Roman caste/lum near Vidin and was dedicated by
Aurelius Bassus (possibly of Thracian or Semitic origin), who de-
clares his loyalty to Juppiter Dolichenus, by declaring that he is
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Fig. 5. Bust of priest from Palmyra, 2" century, Singidunum
(https.://www.pinterest.com/pin/557742735082112294/?Ip=true)

Fig. 6. Relief of Jupiter Dolichenus (a priest is presented under the divine couple), Dolichenum,
Aventine, Rome (Blomer 2011, T. 23, 3)

Cn. 5. Buciua ceewitienuxa uz Hanmupe (2. éex), Cuniugynym

(Doirio-goxymeninayuja Hapognoi myseja beoipag)

Cn. 6. Peweghna upegciiasa Jyiuitepa /lonuxena (céewitienux je Upuxazan uctiog 60NCanckol uapa), goiuxeHym,

Asenitiun, Pum (Blomer 2011, T. 23, 3)

castra, that is castella. This fact raises a question —
were the priests of Jupiter Dolichenus maybe at the
same time in military service? The priests of Jupiter
Dolichenus who were in active or passive military ser-
vice are already confirmed elsewhere, like in the case
of Marcus Ulpius Chresimus who was a cavalry man
and whose name is known from the marble relief ded-
ication discovered in Rome, or Ulpius Amandianus, a
soldier from the votive monument found in Carnun-
tum.** Also, since the remains of two (possibly three)
Dolichena in the Danube Limes area of Moesia Supe-
rior*> were discovered in close connection with the
Roman castra, the presence of Dolichenus’ priests
there, would be expected.

However, no claim about their certain Syrian ori-
gin can be made, as nothing more can be presumed
about their appearance, which could easily differ from
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other Dolichenus worshippers by the headdress and
clothes priests wore (like in the example of two sculp-
tures of Palmyrian priests from Singidunum, Fig. 5),%¢

“servius eius”. The third monument is from the locality of Karatas
Diana (already mentioned in the paper) and it is dedicated by
Dolichenus’ priests and a certain Restuum on the orders of the pro-
vincial governor L. Marius Perpetuus. The fourth monument was
found in the Kli¢evac area (near Viminacium), where remains of the
road which led from Viminacium to Lederata and further on to the
Iron Gate limes were found, with different archaeological material
(architectural plastics, coinage, fragmented sculptures etc., Gavri-
lovi¢ 2010, 157-164; Mirkovi¢ 1986, 22, 49, 56.

4 Merlat 1951, n. 239, n. 108; Horig, Schwertheim 1987, n. 419,
n. 232; Speidel 1978, n. 25, n. 26, 47-48.

45 The localities Karata§ (Diana), Brza Palanka (Egeta) and
possibly Cezava.

46 Popovié 1993, 71-76; Gavrilovié Vitas in press 2019.
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or it could not differ at all (like with the priest Themes
who is presented as a soldier on the fresco in the tem-
ple of the Palmyrian gods in Dura-Europos, Fig. 7).47
There are no written or archaeological testimonies re-
garding the ritual practices of Syrian priests in the lo-
calities along the Danube Limes of Moesia Superior or
the territory of the Central Balkan Roman provinces,
so it can only be presumed that they were similar to the
rituals held in honour of both deities, in other parts of
the Roman Empire.*3

In that context, but regarding the fact that the monu-
ment from Glamija was found in the area of a Roman
fortification, we would presume that Julius Apollinaris
paid his respect to Jupiter Dolichenus and Dea Syria in
their omnipotens capacity, as to the gods who protect and
shield their worshippers from all harm and ensure their
victory on the battlefield.*? In the fortification on the
Danube border, where the majority of worshippers of the
Syrian divine couple were soldiers whose lives were
constantly in danger, it is probable that Jupiter Dolichenus
and Dea Syria were venerated in the mentioned way. An-
other argument for the proposed hypothesis would be
that, in the case of Dea Syria, unlike other Syrian god-
desses whose cults are also known in the area of the Dan-
ubian limes (for example, the goddess Balti(s) whose
cult is confirmed in several localities in Pannonia Inferi-
or),”" she represented a homeland deity to Syrian” wor-
shippers and, as an omnipotens goddess, she was regard-
ed as a protectress in the most general sense of the word.

Finishing our discussion, we are, however, left with
one dilemma regarding the context of the place where
the monument was found, the locality of Glamija.’!
The locality, the full name of which is Rtkovo—Glamija
1, is situated near the village of Rtkovo, on a natural hill,
which made an excellent location for the building of
the oldest fortification, which was primarily a watch-
tower.>2 The antique remains of the Glamija fortifica-
tions were first mentioned by Marsigli and later by F.
Kanitz and other researchers. The first archaeological
excavations in the locality were carried out from 1980
to 1982 and confirmed the older, smaller fortification
of a square foundation (burgum), surrounded by a later,
larger, outer fortification (castellum), built for stationing
auxiliary troops in the 6% century. The analysis of the
archaeological material (fibulae, lamps, glass ware,
etc.) and coinage from the older fortification confirmed
two building phases — the first building phase was de-
termined by the coins of Valentinian I, Theodosius I,
Honorius and Arcadius and belongs to the 4™ century,
while the second, later building phase was determined
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47 T. Kaizer assumes that the priest Themis, who was presented
on the fresco of the sacrifice by Julius Terentius from the north wall of
the pronaos of the temple of the Palmyrene gods in Dura-Europos,
was at the same time a sacerdos and a member of the imperial army,
Kaizer 2006, 151-159; About the appearance of Syrian priests see
Stuckey 1976, 127-140; Drijvers 1980, 49.

48 Similarities in ritual practices in the cults of Jupiter Doli-
chenus and Dea Syria allow us to presume that the priest who led
ritual processions was also at the top of the hierarchy of the reli-
gious community of the cultores of the gods (the so-called brothers,
fraters), who were joined together in ritual practices and liturgical
banquets, celebrated in honour of the gods. Besides the main sacri-
fice, which constituted a sacral animal offered to the deity /deities,
the ritual of sacrifice included fire sacrifices (pouring incense and
wine on a fire lit on the altar). After the animal sacrifice, a liturgi-
cal banquet took place, in which the right shank of the animal (in
the case of Dea Syria fish, dove and pork were forbidden for con-
suming, but meat of bull, goat and lamb was acceptable, as in the
cult of Jupiter Dolichenus) was set aside for the god, some part of the
carcass was reserved for the priest, while the extra (the best parts of
the animal, like the liver, heart etc.) was boiled or grilled and eaten
by the god’s worshippers, thus symbolising their absorption of the
divine essence, Pollath, Peters 2011, 50-57; Ekroth 2016, 329. As for
the atmosphere in which ritual practices were conducted, we cannot
lean on Lucian’s description of the quite barbaric and luxurious ri-
tuals of Dea Syria’s cult in Hierapolis. Rituals held in the goddess’
honour in other parts of the Roman empire were probably without
much pomp and noise and consisted of the purification ritual and the
mentioned sacrifices by the priests, perhaps (as in the cult of Jupiter
Dolichenus) the idol of the goddess was carried in a litter around her
sanctuary, Morin 1960, 118—121; Turcan 1996, 164. The previously
written is, of course, only a hypothetical reconstruction of the rituals
that were held in honour of the Syrian deities in the Danube Limes
area of Moesia Superior, because we agree with P. Merlat’s obser-
vations that the cult practice depended on the particular local char-
acteristics in certain Roman provinces and that the rites and cult
practices differed from province to province. Also, differences pos-
sibly existed between cult rituals conducted in sanctuaries in mili-
tary centres and those held in sanctuaries in civil centres, Merlat
1960, 205.

49 The attribution of responsibility for “heaven and earth” to
Hadad and Atargatis by Macrobius is well known, Macrobius I,
XXIII, 20. However, here we are referring to Dea Syria’s dimen-
sion of the protectress of the soldiers’ lives, not only during their
service and on the battlefield, but also in their journey to the death.
As 1. Skupinska-Lovset argues, it is very possible that the believers
of the goddess would turn “to her for protection while passing the
barrier of death”, Skupinska-Lovset 2005, 382.

50 The goddess Balti(s), whose name is translated as “my
lady”, is mentioned on several dedications from Danubian Limes’ lo-
calities, on monuments from Aquincum, even together with the
goddess Dea Syria, AE 1982, 803; CIL 3, 10393. On the monument
from Alba Julia, the goddess Balti(s) is mentioned together with Cae-
lestis which, bearing in mind the close connection between Dea Syr-
ia and Dea Caelestis, again confirms a link between not only those
two deities but a certain closeness between all three goddesses.
Balti(s) was the goddess who was worshipped as the goddess of love
and fertility in North Mesopotamia, under different names such as
al-Uzza, Aphrodite, the Star etc., Drijvers 1980, 184—185.

51 Twould like to express my deep gratitude to Dr Miloje Vasié
for the fruitful conversation and discussion with him, reagarding
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Fig. 7. Priest Themes (behind Julius Terentius who is sacrificing), fresco of Julius Terentius sacrificing, 239 A.D.,
Temple in Dura-Europos (https://artgallery.yale.edu/collections/objects/4961)

Cn. 7. Ceewitienux Temec (uza Jynuja Tepenyuja xoju sicpisigyje), upegciiasa sicpiisosarva Jynuja Tepenyuja
(¢ppecko-cruxapciieo, 239. ioguna), xpam [Jypa-Eypoiioc (https://artgallery.yale.edu/collections/objects/4961)

by the coins of Anastasius I and Justin I and dates at
the beginning of the 6 century. The first phase of the
older fortification ended with its destruction, which
happened at the beginning of the 5™ century and the
fortification was then partly restored during the reign
of Anastasius I. As for the later, larger fortification, it
represented a characteristically early Byzantine fortifi-
cation dated to the 6 century. It was partly excavated
(north-western, south-western and north-eastern towers,
as parts of the walls on the northern, western and south-
ern side of the fortification) and it was probably never
finished (this assumption is made because of the absence
of building rubble and archaeological material).>3
Archaeological material has confirmed, besides a
military presence, the presence of civilians and wom-
en in the smaller fortress of the first phase to which the
funerary monument would chronologically belong.>*
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the possibility of Glamija’s monument being brought from some
other Danube Limes locality and for his kind remarks about the
possible locations.

52 GabriGevié¢ 1986, 71-74; Spehar 2010, 22-23.

33 Ibid.

54 Besides lamps, fibulae, different kinds of weapons and mil-
itary equipment, archaeological material from the older phase of
Glamija’s fortification included: fragmented earrings, bracelets,
pins and whorls, which confirm the presence of women inside the
fortification in the late antique period, GabriCevi¢ 1986, 72. The invol-
vement of women in the cult of Jupiter Dolichenus is usually con-
nected to their position in the family, they appear within the family
structure, as A. Collar remarks, and are rarely dedicants to the god,
judging by the thus far known dedications from Mauer-an-der-Url,
Trieste, Belgia and Britannia, Collar 2011, 242. As for the cult of
the goddess Atargatis / Dea Syria, women were active participants in
the rituals and banquets honouring the goddess, but again within their
communities and families, never leading the cult processions or
sacrificing to the goddess, Finlayson 2013, 61-86.
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It is well known from other Roman provinces that
women, were also among the worshippers of both Syri-
an cults. However, what puzzles us, beside the fact that
traces of no sanctuary have been detected by the archae-
ological excavations in Glamija, is that the monument
dedicated to Jupiter Dolichenus and Dea Syria was used
as spolia in the wall of the older fortification at the site
and that the locality itself is not such a prominent
Limes locality where a larger group of worshippers or
some closed group of devotees of Syrian gods would
be expected.> There is also the question of the dating
of the monument from Glamija: the older phase of the
fortification which was primarily used as a watchtower
is dated to the 4™ century, which is, in our opinion, a late
period for the date of erecting a monument to Jupiter
Dolichenus and Dea Syria in the Danube Limes part of
Moesia Superior, bearing in mind the fact that the latest
Dolichenus monument from this area, a tabula ansata
dedicated to the god from the locality of Brza Palanka
(Egeta), is dated to the middle of the 3™ century.’ In
that context, our opinion tends towards the possibility
that the monument was actually erected in some other
locality where Syrians were present, where cult of Tup-
piter Dolichenus or cult of Dea Syria or both cults
were confirmed and from where in some moment, the
monument was transferred and used as building mate-
rial for the fortification at Glamija.>” Further develop-
ing such a hypothesis, the locality which could be the
primary place of the erection of the monument of Ju-
lius Apollinaris, would be the locality of Drobeta, the
site where the cult of Jupiter Dolichenus is well con-
firmed epigraphically and archaeologically and from
where transportation by river would be easy.>® The pos-
sibility of Drobeta being the original site from where
the monument dedicated to Jupiter Dolichenus and Dea
Syria was transferred to Glamija could be strengthened
by the fact that a similar dedication to Jupiter Dolichenus,
erected by three sacerdotes militares probably during
the reign of Septimius Severus and / or Caracalla, was
found in Drobeta.>® Also, the period of the reign of the
Severan dynasty seems more fitting for the dedication
of the Glamija monument by a priest of the Jupiter
Dolichenus and Dea Syria cults, to whom the emperor
Septimius and his spouse Julia Domna were inclined
to, than the period of the 4™ century, when the older
fortification in Glamija is dated.

The second locality which could also be a place
from where the monument might have been transported
is the locality of Karatas (Diana), which is already men-
tioned as a cult site of Jupiter Dolichenus, where a sanc-
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tuary with sacerdotes eiusdem loci existed.° However,
with the current level of research, the previously men-
tioned opinion remains in the domain of a hypothesis.

Conclusion

The funerary monument from Glamija, dedicated
by the priest of two supreme deities of Syrian proveni-
ence in the Roman period, Jupiter Dolichenus and Dea
Syria, is of great importance since it represents only
the third thus far known dedication made to the divine
couple by the mentioned names in the whole Roman
Empire. Although the cult of Dea Syria in the Danubian
provinces has been differently interpreted in the litera-
ture in the context that some authors thought that the
goddess’ worshippers simply reproduced the cult as it
was in their homeland without any alterations®! and
some authors thought that the followers of Dea Syria’s
cult adapted to a foreign environment so that her cult
became more universal and therefore more accepted
by Orientals and non-Orientals alike,®> we are of the
opinion that in the particular case of the monument
from Glamija, neither attitude can be applied.

55 Gavrilovi¢ 2010, 298-299.

56 Thid. We should also emphasise the importance of the for-
mula DM on the funerary stela from Glamija, as a possible chrono-
logy marker, because it is the abbreviation of the formula Dis Man-
ibus, which began to regularly appear in Roman epitaphs from the
2nd century, Noy 2009, 423.

37 In this context, we will mention an interesting analogy in
the funerary monument from Salona of Aurelius Germanus Barlaha,
who was sacerdos of Jupiter Dolichenus and who erected the monu-
ment for himself and his Syrian wife, CIL 3, 8785. It confirms not
only the existence of Syrian migrants in Salona and the worship of
Syrian deities in the city, but also perhaps a religious mission of
Dolichenus priests in Salona with the goal of spreading the cult of
the god and thus gaining more and more worshipers of his cult.

58 A votive monument dedicated to Jupiter Dolichenus by three
sacerdotes of the cohors I Sagittariorum, was found in the area of
the Roman castrum in Drobeta and may be connected to the exist-
ence of a god’s sanctuary. All three priests belonged to the cohors 1
Sagittaria, which was stationed at Drobeta in the first part of the 3"
century, AE 2006, 1125; C. Petolescu discusses the possibility of
the existence of a dolichenum at Drobeta, Petolescu 2004, 44; Tentea
2012, 62.

59 Besides the votive monument dedicated by three priests to
Jupiter Dolichenus, a marble head (30 cm) of Jupiter Dolichenus was
found inside the Roman castrum at Drobeta, belonging to a full size
sculpture of the deity and representing a rare find in Dacia in con-
nection with the god’s cult, for more details see Popa, Berciu 1978,
22-23, n. 20.

%0 Mirkovié 2015, 92-93, n. 39.

61 Drijvers 1980, 186.

62 Lightfoot 2003, 81.
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The monument of Julius Apollinaris represents an
important testimony by the priest, therefore a person
who is or should be very well acquainted with the the-
ology and rituals of the cults of both deities — Jupiter
Dolichenus and Dea Syria. The priest would not casu-
ally use the name “Dea Syria” for the goddess in the
context of thinking of her as just the consort of the god
Jupiter Dolichenus — in that case he would, of course,
name her Juno Dolichena. Therefore, we think that
Julius Apollinaris, who was most probably of Syrian
origin, possessed enough education and knowledge to
be aware of the religious continuity between the ance-
stral deities of Doliche, Hadad and Atargatis, who, in
the period of Roman domination, become syncretised
with the supreme Roman god and goddess Jupiter and
Juno and whose iconographies were adapted, to a de-
gree, to Roman taste, but still held the same values and
meaning (along with particular iconographical orien-
tal details) that they had in their homeland for their
Syrian worshippers.

When analysing the possibility of the existence of
a religious community of Syrian deities in a small lo-
cality such as Glamija, where the monument dedicated
to Jupiter Dolichenus and Dea Syria was found used as
spolia and where no other oriental cult was confirmed,
and the possibility of the monument being transported
at some time from some other locality where a religious
community of Syrian deities existed in continuity, such
as, for example, Drobeta, we are ,at this moment, more
inclined to the latter suggestion.

As a priest, Julius Apollinaris was certainly religi-
ously motivated and eager to spread the cults of the
deities of his homeland in a foreign environment. By
partnering Jupiter Dolichenus, a very popular military
deity, with the Syrian supreme goddess Dea Syria who
was Romanised enough to be acceptable to non-Orien-
tals as well, he left undoubted testimony to the existence
and cult practice of the two main Syrian deities in the
area of the Danube Limes’ Roman province of Moesia
Superior.

Tranlated by the author
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Pesume: HAJIEXKITA TABPMJIOBUh BUTAC, Apxeonomku HHCTUTYT, beorpan

CHUPHUJCKO CBEHITEHCTBO HA TEPUTOPUJU
AYHABCKOI' TUMECA ME3UJE CYIIEPHUOP:
HAJATI'POBHU CIIOMEHUK JYIIUTEPA JTOJIUXEHA

N JEA CUPUJE U3 TTIAMUIJE 1

Kmwyune peuu — lynascku nmumec, Jlea Cupwuja, Jynmtep JloinxeH, CBEIITEHCTBO, CBETHIIMIITA

ToxoM apXeoJOMKHUX HUCKONaBama Ha JOKANMUTeTy [mamuja —
PrroBo 1982. ronune mpoHaleH je y jyrozamagHoM yriny 3uia
puMcke doprrduKaiije, Kao CIojHja, BOTHBHU CIIOMEHHK I10-
ceehen 6oxanctBuma Jynurepy Jlonuxeny u [lea Cupuju. de-
JIMKAHT CTIOMEHNKa je N3BECHH Jynujyc ANoiHapuc, CBEIITEHHK
KynTa O0XKaHCKOT Hapa, unje ume Aionrunapuc AIMIUTAINPA be-
TOBO OPHjEHTAIHO TOPEKIIO, aJIH MPECTaBIba ¥ 9€CTO UMe T10-
mroBanana Kynra Jynurepa Jlonnxena, BepoBaTHO N3BEJEHO U3
nMeHa 6ora AnojoHa Koju je U enurpad)CKu U CKYJINTYPaIHO
noTBpheH kao wiaH JloauxeHoBe OOKaHCKe 3ajeIHHIIE.

[Moceere Jymutepy Jonuxeny u [lea Cupuju u3y3eTHO Cy
petke. OcuM criomeHnka n3 [T1amuje, mo3Hara Cy joIr camo JiBa
CIIOMEHHKA Ca TEPUTOPH]je IeIOoT PUMCKOT apcTBa Ha KojuMa ce
n3pakaBa nomra 6okanckoMm mapy. [IpBu cnomeHuk je mpoHa-
hen y Amynymy u nocsehen je Jynutepy JJonuxeHy U CHPH]jCKO]
OOrHIbH, Y3 YHje ME CTOJU U MIME KapTarHCKe BPXOBHE OOTHH:E
IenecTuc, mro He YyaM ako ce MMa y BUIY Jia Cy Te JIBe OOTHIbe
yecTo OmiIe U3jeHadaBaHe yCle NCTOBSTHIX HKOHOTpa(CKuX
1 KyITHHUX KapaKTepucTHKa. J[pyru ciomeHuk norude u3 Puma
u nocsehen je Jynutepy [onuxeny u Jynonu JlonuxeHu acu-
PHjCKOj, TIe emuTeT ,,aCHpUjcKa” 3alpaBo MPEACTaBba apXau-
YaH TEPMUH HCTOTa 3HAYCHa Kao ,,CHPHjcKa”.

Vnpyxusame Jynurepa [lomixena ca [lea Cupujom 3acHo-
BAHO j€ 3aIpaBo Ha CTapHjeM MOJEIy OOXKaHCKOT Iapa JOKaj-
Hor Oora Jlonnxe, Xanana u cupujcke OOrHe ATapratic, Yuju
ce KyATHH IleHTap Hanasuo y Xujepanoinucy. OTkpuhe BOTHBHE
CTeJe ca MPEe/ICTaBOM Iapa Haj3Ha4YajHUjUX CUPUjCKUX OOXKaH-
cTaBa y CBeTWIMINTY Oora Jymurepa JlonnxeHa, Ha JIOKaIUTETy
Hynyx baba Tenecu y Jlommxu 2007. ronune, T0OBETO je 10 ca-
3HaBka 0 HEMPEKUIHOM KYJITHOM KOHTHHYHTETY OOJKaHCTaBa Off
TIepHo/a rBO3AeHOT 100a rma CBE [0 MepHo/Ia PUMCKE JOMUHAIH-
je. Tana nokanuu Oor Jlonmxe OMBa CHHKPETH30BaH Ca BPXOBHUM
puMmckuM 6oroM JynurepoM y obnuyjy Jymurepa JlonnxeHna, a
nokanHa Ooruma Jlonuxe, cpogHa 6orumu Arapraruc, OuBa
rorcToBeheHa ca BPXOBHOM PHMCKOM OOTHEOM JyHOHOM Y
suky Jynone Jlonuxene.

Bynyhu na je ciomenuk u3 [mamuje mocBeTHO CBEIITEHUK
kyntoBa Jynurepa Jlonuxena u [lea Cupuje, oTBapa ce nuTame
0 IIPUCYCTBY U YJIO3H CUPH]CKOI' CBEIITEHCTBA Ha IIPOCTOPY JIy-
HaBCKOT JIMMeca npoBuHIHje [opme Mesnje n puMCKIX IPOBHH-
nuja nentpaiHor bankana. 3a pasnuky on kyara [lea Cupuje,
Koju je moTBpheH jomr camo Ha Teputopuju CKyma, IeuKaIje
Jynutepy JlonuxeHy mo3Hare Cy Off CTPaHe jOLI HEKOJIUKO CBe-
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LITEHHWKa, U TO ca JIoKainuTeTa Kao mro cy Apuap (Ratiaria),
Buaun, Kinuesar nopen Bumunarujyma (Viminacium) u Ka-
param (Diana). [Topexn Bojcke, Tprosama, podosa u ocno6ole-
HUKa KOjU Cy IPEJCTaB/baJIU ITIaBHE HOCHOLE OPUjEeHTATHUX
KYJITOBA, CHPUJCKHU CBELITCHHIH CY CBAKAaKO OMJIN MPUCYTHU Y
LEHTPHMA T7I€ Cy KYJATOBH CUPHjCKUX OOKaHCTaBa OTBPheHH 1
I7ie Cy IOCTOjalli HUXOBH BOJHH M LIUBMJIHH IOIITOBAOLM, &
KOjU Cy OWJIM aKTHBHM YYECHHIM Y CBEYaHHM IIpolLiecHjamMa 1
pHUTYaJTHUM OaHKETHMa OJp)KaBaHHM Y 4acT OOJKaHCTaBa.

UnmeHnna aa je cioMeHHK 13 [1amuje mocBeTno ceemTe-
HUK KOjH je OMO M3y3eTaH 3HaJall TeOJIOTHje U PUTYaTHUX Pal-
B 00KAHCTaBa y YUjy 4acCT C€ U MOAMKE CIIOMEHHK, Kao M TO
na ra nocsehyje 6orumu Jlea Cupuju, a He JyHonu Jlonixenu,
napeapu Jynurepa [lonuxeHa, jacHO UMIUIMIMPA HE CaMo be-
TOBO OPHjEHTAJIHO MOPEKJIO Beh M KOH3epBaTHBHOCT ¥ IIPHBP-
JKEHOCT TPaIUIHji ¥ o0nvajuMa oTaiorHe O0KaHCKOT Tapa.
Otkpuhe cioMeHnKa yHyTap puMcke hopTudukanyje Ha JoKa-
nutety PtroBo — I'mamuja takohe ymyhyje Ha moryhuocrt na je
CBEIITEHHK Jynujyc AnojnHapucC UCTOBPEMEHO OMO Y aKTHB-
HOJj BOjHOj CIIy)KOM WM Ja je mak OMO MOJXK/a BeTepaH, IITO
HUje OMo penak cirydaj mupoM PuMckor mapeTsa, Kao MTo 1Mo-
TBpYyjy Harmucu ca criomenuka Jynutepa JloauxeHa u3 Puma,
KapnynTtyma uta.

C 003upom Ha TO 1a je Ha JokanuTeTy PrkoBo — [amuja
MOJMTHYTO Mame YyTBpheme, y KojeM HHCY MOTBpheHu npyru
KyJITOBH HUTH CBETHJIMIITE HjeAHOT O0KAaHCTBA, KAo U 1 je BO-
TUBHU criomeHuK Jynurepa Jonuxena u [lea Cupuje nponalen
Kao CIIONMja y 3uIy cTapujer yTBphema u3 4. Beka, IoCTaBsba
ce MUTamke 0 MOryhHOCTH MPEHOIIEHha CIIOMEHHKA C HEKOT JpY-
TOT OOJIMIKELET JIOKAIUTETa Ha KOME Cy KYJITOBU CHPHjCKUX 00-
JKaHCTaBa OWIIM TO3HATH. Y TOM Clly4ajy OM Kao MpeTIoCTaB-
JbEHH JIOKAJUTETH OJ[aKJIe je CIIOMEHHUK MOTao OWTH IPEHECeH
nouutn 'y 003up Hajupe Jpobera u Kaparam (Diana), rre je
noTBplheH He caMo KyJIT CUPHjCKHX OOkaHCcTaBa Beh 1 mocToja-
€ CBETUJIMIITA Ca CBELITCHUIIMMA KOjU Cy OPHHYIIN O CBE4aHO-
CTHMa M PUTYaJIHUM pajibama u3BohennM y gact lea Cupuje u
Jynutepa JlonuxeHa, yija MOMyYJIapHOCT JI0KHUBJbaBa BPXYHAIl Y
neprofy BiasasuHe auHactuje Cesepa, 1a 6u Beh TokoM npyre
OJIOBHHE 3. BeKa CLIOMEHHIM ITOCBehieHH O0)KaHCTBUMA ITOCTa-
1 petkd. Mnak 3a caza, y CBET/Iy TPEHYTHHX ca3Hamba, Moryh-
HOCT NPEHOIIeHa CIOMEHNKa Jynujyca AnonuHapuca ca HeKor
JIpyror OONMKIbEr JOKaJIUTeTa Ha JokanuteT [laMuja ocraje
€aMo y JIOMEHY NPETHOCTaBKe.

CTAPUHAP LXIX/2019



